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" THE WEEf{LY SABBATH INSTITUTED AT CREA-
TION AND NOT AT SINAIL s

‘¢ Remember the Sabbath-day to keep it holy.  Six days shalt thon
labor, and do all thy work ; But the seventh day is the Sabbath of the
Lord thy God: in it thou shalt not do any work, thou, nor thy son, nor
thy daughter, thy man-servant, nor thy maid-servant, nor thy cattle, nor
thy stranger that is within thy gates:

For in six days the Lord made heaven and earth, the sea and all that
in them is, and rested the seventh day ; wherefore the Lord blessed the
Sabbath-day, and hallowed it.” Ex. xx, 8—11,

These are the words of the fourth commandment, the great
Sabbath law, which ,Jehovah spake from the smoking Mount,
»and with his finger wrote upon tables of stone. ~ With the divine

* requirement is also given the reason why the Creator instituted
the weekly Rest, which is as follows - For [or because] in
six days the Lord made heaven and earth, the sea.and all that
in them is, and rested the seventh day ;- wherefore the Lord
blessed the Sabbath-day, and hallowed it?” None can fail o .
see that the Sabbatic institution is inseparably’ connected with &

. God’s resting on the seventh day of the first week of time,
which day he then * blessed” and ¢ sanctified.” . Therefore,
at the close of Creation, God instituted the weekly Rest, a me-
morial of himself, and gave it to ‘“ man,” to observe in com-
memoration of the very day on' which the Creator rested.

Weare told by those who advocate the no-Sabbath views
that the Sabbath was given to commemorate the deliverance
of Israel from Egyptian bondage. But this view is not only
unscriptural but absurd in the extreme,  The deliverance of
Israel from Egypt was on the. fifteenth day of the month Abib.

. It was commemorated by its two annual memorials, the pass-
over and the feast of unleavened bread. These institutions
were well calculated 'to call to mind God’s wonderful power
manifested in bringing Israel from the house of bondage. But
a moment’s reflection is sufficient to satisfy any reasonable
mind that God never designed .the weekly Sabbath to com-

\memorate an event which took place on the fifteenth day of the
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month Abib. God rested on, the seventh day after six days of
labor. That day of the week he “sanctified” and * blessed.”

£6 And' gr;‘ the'sevénth da§r Gob ended his work which he had made ;
and he rested on*the'sé¥eiith day from all his work which he had made.
And Gon blessed. thesseventh day, and sanctified it : because that in it
he had rested from all his work which Goo created and made.” Gen.
i, 2, 3. i B

It is not possible for the Sabbath to commemorate any event

only that which occurred on the last day of the first week of

time, What if we should assert that the feast of unleavened
bread was designed to commemorate God’s Holy Rest at the
close of Creation ? Certainly none would believe us. Neither
should our opponents be believed when they assert that the

seventh-day Sabbath was designed to commemorate the deliv- "

erance from Egypt, which was to be commemorated only once
a year! One isas absurd as the other. Itis true that God,
after he had brought the natural seed of Abraham out of the
house of bondage, reminded them of his Sabbath, and com-
manded them to observe it; but there is not a word on record
to show that it was then instituted. The reasonis plain why
God at that time specially enforced the observance of the Sab-
bath, which is as follows :

¢ And remember that thou wast a servant in the land of Fgypt, and
that the Lord thy God brought thee out thence through a mighty hand
and by a stretched-out arm ; therefore the Lord thy God commanded
thee to keep the Sabbath-day.” Deut. v, 15.

While the children of Israel were slavesin Egypt they could
not keep the sabbath. -~ But they had been from Egypt but thir-
ty days when Ged reminded them of it, and, in giving the man-
na, guarded the Sabbath by three standing miracles. See
Ex. xvi, 19—30. They were then free, and the only given
reason why God at that time commanded them to keep his
Sabbath was because he had brought them ¢ out thence through
a mighty hand, and by a stretched-outarm ; [where they could

keep it ;] therefore the Lord thy God commanded thee to keep

the Sabbath-day.” * God does not here speak of the Sabbath,
as of a new institution. He calls it * the Sabbath,” asif speak-
ing of an old institution perfectly understood by the people.

God has given but one reason for the institution of the Sab-
bath, and that reason shows that it was ¢ made” for the first
“man," Adam, and all his posterity.

¢ For in six days the Lord made heaven and earth, the sea and all
that in them is, and rested the seventh day: wherefore the Lord blessed
the Sabbath-day and hallowed it.”’ [ :

That God instituted the weekly Rest for man to keep in
commemoration of his Reston the seventh day, after he had

‘e

3

created the world m six days, is as clear as the noon-day sun.
It is one of the most simple and glorious truths of the Bible,

The passover was a memorial for Israel, that they might not
forget their wonderful deliverance from Egyptian bondage.—
The communion of the body and blood of Christ is a memori-
al instituted for the church to keep in memory the Lamb of
God who suffered and died for us. So the seventh-day Sabbath
is a weekly memorial to commemorate God’s Rest-day, after he
had created the world in six, that man might not forget the living
God who made heaven and earth. ~ If man had always obsery-
ed this memorial, none would have forgotten God, and there
never would have been an infidel in the world. How wonder-
ful and wise the plan of Jehovab., laid out in the beginning !—
Man was to labor six days, and on the seventh, rest from servile
labor and care ; and by viewing the heavens, the earth; the
sea, and all things which were created in six days, he was to
call to mind the living God who rested on the seventh.

The passover was to be observed from the time of the delivs
erance from Egypt, until ¢ Christ our passover’” was *sacris,
ficed for us;” the communion was to be observed by the church
from the crucifixion, until the Second Adyent of Jesus ; so the
seventh-day Sabbath was designed to be kept from the Creas
tion to, at least, the close of time.

God has “blessed the Sabbath-day and hallowed it” but
once, and that was when there was but one man living.

¢ And God BrESSED the seventh day and SANCTIFIED it ; BECAUSE that
in it he had rested from all his work which God created 'and' made.”
Gen. ii, 3.

Mark well the language of that portion of the decalogue
which gives the reason for the institution of the Sabbath.—
When speaking of the Creation’in six days, and the Rest of the
seventh, God says, ‘“*Wherefore the Lord blessed the Sabbath-
day and hallowed it.” Here the seventh day is called ¢ the
Sabbath-day” at the very period when he bestowed his blessing
upon it, which was on the seventh day of the first week of
time. As we have seen the institution of the Sabbath insepar-
ably connected with God’s Rest at the close of Creation, and as
the Creator bestowed his blessing upon ¢ the Sabbath-day” but
once, and that at Creation, and as he designed the Sabbath for
a memorial of himself, that the whole human family might call
to mind the living God who made heaven and earth, by follow-
ing his example and resting on the seventh day, we are now
prepared to understand the words of our Saviour when he says,
¢t The Sabbath was made for man,”

The word “man” when used as it is here, in its broadest
sense, means all mankind. Not the Jews only, but man, the
whole race of man, the same as in the following texts: * Man




4

that is born of a woman is of few days and full of trouble.” Job
xiv, 1. ¢ Man goeth forth unto his work and to his labor until
the evening.” Ps.civ.23. ¢ There hath notemptation taken
you butisuch as is common to man.” Cor. x. 13. . * Man lieth
down and riseth not, till the heavens be nomore.” Job xiv, 12.
No one will say that man in these texts means Jews or Chris-
tians, for the whole family of Adam is included. In thissense,
“'The Sabbath was made for man, and not man for the Sab-
bath.” Adam, Noah, Enoch and Abraham were men, there-
fore the Sabbath was made for them as well as for Abraham’s
natural seed. We are men, and the Sabbath was made for us.

The entire record of about twenty-five hundred years from
the Creation is contained in fifty-two chapters of our Bible,
therefore we should not expect that much would be said relative
to the weekly Rest during that period of time. But we find
early and frequent notices of reckoning by sevens. The term
week is used in the contract between Jacob and Laban. ¢ Ful-
fill her week.” Gen. xxix, 27. The word Sabbath not being
used in the record of more than two thousand years is no evi-
dence that there was none during that time. . At a later period,
even in that time when the transgressor of the law of God,
was, by the law of Moses, put to death, the word Sabpath is
not found in the divine record of about four hundred years.—
None will say that there was no Sabbath during that space of
time, because it is not mentioned in the record. The word
Sabbath being left out of that portion of the Bible which enly
notices the most important events from the Creation to the de-
liverance from Egypt, certainly, is not so remarkable as its be-
ing left out for hundreds of years when enforced by temporal
death.

As there is no intimation given of the institution of the Sab-
bath only at the close of Creation, and, as Jehovah has so
forcibly shown, by the language of the fourth commandment,
that the Sabbath of that commandment is inseparably connected
with his Rest on the seventh day of the first week of time, we
can now clearly see that when Jesus said, ¢ The Sabbath was
made for man,” he meant for Adam, the first man, and for all
his posterity.

We frequently hear it asserted, by those who oppose the Sab-
bath of the Lord our God, that ¢ the word Sabbath is not men-
tioned in the Bible, till after the law was given from Mount Si-
nai; therefore,” say they, “it is the Sabbath of the old Jews,
and was abolished at the crucifixion, where the Jewish dispen-
sation closed.” But any one who has read Ex. xii—xx, ought
to know better than to make this statement.

The Sabbath was guarded by three standing miracles in giv-
ing the manna, and was kept by Israel, in the wildernessof Sin,
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thirty days before they came to Sinai. The children of Tsracl
departed from Egypt on the fifteenth day of the first month, and
came to the wilderness of Sin on the fifieenth day of the second
month.  See Ex. xvi, 1. There, in the wilderness ot Sin. God
gave them bread from heaven, and through Moses reminded
them of his Sabbath. - They then journeyed to Rephidim, and
from Rephidim they came fo the desert of Sinai on the fif:oenth
day of the third month. g

Moses was then commanded to sanctify the people, to- set
bounds around the Mount, and to be * ready aguinéz the third
day.” And on the third day, in the morning, ¢ thete were thup.
ders and lightnings, and a thick cloud upon the Mount,”” And
the Lord descended upon itin fire, and from the smoking Mount
proclaimed in awful grandeur, the * Royal Law.” But thirty
days before Israel saw Mount Sinai, and thirty-two da’ys be-
fore they heard the voice of Jehovah repeatiﬁg to them the
ten commandments, both God and Moses speak of the Sabbath
as of an old institution well understood by the people.

¢ And it came to pass, that on the sixth day they gathered twice as
much bread, two omers for oue man: and all the rulers of the congrega-
tion came and told Moses. . And he said unto them, This is that L:\’hichg,
the Lord hath said, To-morrow is the vest of the Holy Sabbath unto the
Lord : bake that ye will bake to-day, and seethe that ye will seetlie -
and that which remaineth over, lay up for you to be “kept until the
morning. - Andthey laid it up till the morning, as Moses bade : and it did
not stink, neither was there any worm therein. ;

¢ And Moses said, Eat that to-day; for to-day is a Sabbath unto the
Lord; to-day ye shall not find it in the field. Six days ye shall gather

it; but on the seventh day, which is the Sabbath, i it there shall be
none. ,

** And it came to pass, that there went out some of the people on the
seventh day for to gather, and they found none. And the Lord said un
1o Moses, How long refuse ye to keep my commandments and my laws?
See, for that the Lord hath given you the Sabbath, therefore he ivetfl
you on the sixth day the bread of two days.” Ex. xvj, 2229, ’

There is something very interesting in/ the circumstance of
the people gathering two omers of manna on the sixth day.—
‘This seems to have been done without the special direction of
Moses or the rulers. ' And when “the rulers of the congrega-
tion came and told Moses,” he said unto them, * This is that
which the Lord hath said. To-morrow is the rest of the Holy
Sabbath unto the Lord.” Where had the Lord thus said ? at
Sinai? Certainly not; for he did not speak the ten command-
ments till thirty-two days afterward. It is evident that Moses in
his reply to the rulers of the congregation, referred to the time
when God blessed and sanctified the seventh day at Creation.

But some of the people went out on the seventh day to' gather
manna, and there was none in the field. This called forth the




6

rebuke from Him who hallowed. the seventh day. ¢ How long
refuse ye to keep my COMMANDMENTS and my LAWE ?—
See, for that the Lord hath given you the Sabbath.”? Here we
see that God’s commandments and laws existed, and were ob-
served by his people, before he spake them from Mount Sinai.

THE TWO LAWS.

The Holy Scriptures show a clear distinction between the
law of God, and the law of Moses. Those who confound these
two laws in one, cannot see and feel the force of the law of
God, which is shown to be perpetually binding, and is so striking-
ly enforced in the New Testament. Such are in great danger
of resting down on the view that the Sabbath of the fourth
commandment is abolished. But if it can be shown that the
law of God, the ten commandments, and the law of Moses, or
what the apostle Paul says is “abolished,” which he calls the
‘“enmity, even the law of commandments CONTAINED IN ORDI-
NaNcEs, [Eph. ii, 15,] are two distinct covenants, then it will be
clearly seen that the law of * ordinances” given to the Jewish
Church could be abrogated, without affecting the Sabbath of the
¢ fourth commandment.

Tae Law or Moses, or “THE LAw oF COMMANDMENTS
CONTAINED IN ORDINANCES.”

This law was written by the HAND of Moses, in a BOOK,
which was called the BOOK of the COVENANT. Tothis the
Apostle refers in the following words: ¢ Blotting out the
HAND-WRITING OF ORDINANCES,” &c. Here we will
give some texts of Scripture which speak of the book of the
covenant.

¢ And it came to pass. when Moses had made an end of writing the
words of this law in a BOOK, until they were finished, that Moses
commanded the Levites which bare the ark of the covenant of thg
Lord, saying, take this BOOK of the law, and put itin the SIDE of
the ark of the covenant of the Lord your God,”  Deut. xxxi, 24—26.
See verses 9—11.

¢« And when they brought out the money that was brought into the
house of the Lord, Hilkiah the priest found a BOOK of the Iaw of
the Lord, given by the hand of Moses:” (See marg:) 2 Chron. xxxiv,
14.

« And he read in their ears all the words of the BOOK of the COV-
FENANT that was found in the house of the Lord.” See 2 Chron.
xxxiv, 30.

+and the king commanded all the people, saying, keep the passover
unto (he Lord your God, as it is written in the BOOK or this COVE-
NANT.” 2 Kings xxiii, 21.

« And they spake unto Ezra the scribe, to bring the BOOK of the
AW OF MOSES, which the Lord had commanded to Isracl. See
Neh. viii, 1—3. .

%

 Then said T, lo, I come (in the volume of the BOOK it is wri
of me) to do thy will, O God.” Heb. x. 7. e e

¢« Have ye not read in the BOOK of Moses.”” Mark xij, 26.

The ¢ ordinances” of the Jewish law, comained in “the ook
of the covenant,” shadowed forth the *good things” of the
gospel. Its “ carnal rites,” ¢ burnt offerings and sacrifices,”
and ¢ meats and drinks and divers washings,” were all blottéd
out, and nailed to the cross when the Lamb of God shed his
most precious blood.

Tue Law oF Gop, or TEN CoMMANDMENTS.

The law of God was wnitten with the FINGER of God on
TWO TABLES OF STONE, which were called the TABLES of
the COVENANT. Here we will give some texts which speak
of the tables of the covenant. :

*¢ And the Lord said unto Moses, come up to me into the mount, and
be there : and I will give thee tables of stone, and a law, and com-
mandments which I have written ; that thou mayest teach ihem.” Ex
xxiv, 12. i

t Agd he gave unto Moses, when he had made an end of communing
with him upon mount Sinai, tWo tables of testimony, tables of stone
written with the FINGER OF GOD.” Ex. xxxi, 18.

*¢ And the tables were the work of God, and the writing was the
writing of God, graven upon the tables.”” See Ex. xxxii, l:) 16,

¢ And he wrote upon the tables the words of the COVENAN
THE TEN COMMANDMENTS.” See Ex. xxxis, 28,29, sty

¢ And he declared unto you HIS COVENANT, which he com-
manded you to perform. EVEN TEN COMMANDMENTS : and
he wrote them upon two tables of stone.”’ " Deut. iv, 13. ,

“ And it came to pass at the end of forty days and forty nights, that
the Lord gave me the two tables of stone, EVEN THE TAﬁLES
OF THE COVENANT.” See Deut. ix, 9—11; v, 22.

By this class of texts we learn first, that * the tables were the
work of God,” second, that he wrote upon them with his
own FINGER, third, that the matter written was the ten com-
mandments, and fourth, that the ten commandments, alone, are
God’s covenant. They are not called a part of his covenant
but “ HIS COVENANT.” The Great Law-giver spake this
covenant from * the Mount, out of the midst of the fire, of the
cloud, and of the thick darkness, with a GREAT vorce; and he
ADDED NO MORE ;” and he wrote it “in two tableg of
stone.” See Deut. v, 22,

The ten commandments that God wrote in the TABLES of
the covenant, with his FINGER, are a law of substances, bod-
ies and not shadows like the law of ordinances written i;1 the
BOOK of the covenant by the HAND of Moses. The law of
God is founded on obligations growing out of the nature of
men, and their relations to God ‘and one another ; obligations
biading on man before this law was written by the finger of
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God, and which continue to the close of time. The law of
Moses, relating to outward observances which were not obliga-
tory till they were commanded, was binding only on the Jews
till the death of Christ, then it was abolished, and gave place to
the * ministration of the Spirit.”

THE ARK OF THE COVENANT.

¢¢ And they shall make an ark ot shittim-wood : two cubits and a half
shall be the length thereof, and a cubit and a half the breadth thereof,
and a cubit and a half the height thereof.”” Ex. xxv, 10.

The Ark was a small chest, a little more than four feet, six
inches long, two feet, eight inches wide and high. It was made
purposely to contain the tables of the eovenant. See Ex. xxv, 16.
Deut. x, 5; Kings viii, 9. Its place in the Tabernacle and in
the Temple was the Most Holy, within the second vail. * There,
in the holiest place on earth, so sacred that no man entered it
excepting the high priest, and he but once a year, God placed
his covenant, his law, his testimony, even the ten command-
ments.

God has placed great honor upon his law. The Ark con-
taining it was the strength and glory of Israel. When the tribes
of Israel were about to pass over the river Jordan, * the offi-
cers went through the host, and commanded the people saying,
When ye see the Ark of the covenant of the Lord your God,
and the priests the Levites bearing it, then ye shall remove
from your place, and go after it.” See Joshua iii, 8. The
priests took up the Ark of the Lord and passed on, and the peo-
ple followed after. And when the soles of the feet of the priests
that bear the Ark rested in the brim of the water, Jordan part-
ed before the Ark of the Lord of all the earth, and the waters
that came down the river rolled up and stood upon an heap.—
The priests passed down into the bed of the river, where their
feet stood firm on dry ground. There they stood with the Ark
" of God until all Israel passed over on dry ground. Twelve
men were then selected to take from the midst of Jordan, where
the priests’ feet stood firm, twelve stones for a sign or memori-
al. And when their children should ask their fathers, * What
mean ye by these stones ?”’ they were to answer, * The waters
of ‘Jordan were cut off before the Ark of the covenant of the
Lord.” And when the priests that bore the Ark came up out
of Jordan, and stood upon the bank of the river, down came
the waters of Jordan and rolled on as before. See Joshua iii—rv.

The walls of Jericho fell down before the Ark of the cove-
nant, Seven priests went before it blowing their simple trum-
pets of rams’ horns. For six successive days the Ark of God,
and the host of Israel went round the city, compassing i once
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each day ; but on the seventh day, seven times.  And when the
seventh time was completed, the priests made a long blast with
their trumpets of rams’ horns, and Joshua said to the people,
Shout, and down came the walls of Jericho flat to the ground be-
fore the Ark of the covenant. See Joshua vi. When Israel
obeyed the ten commandments they were yictorious in battle ;
but when any of them violated any portion of that covenant
they were smitten, and compelled to flee before. their cnemies.
Hophni and Phinehas the sons of Eli, violated the seventh com-
mandment, and caused the Lord’s people to transgress ; there-
fore, when Israe! went out against the Philistincs to- baitle, they
were smitten before them, and there fell of them ‘about four
thousand men. The elders of Israel said, ¢ Wherefore  hath
the Liord smitten us to-day before the Philistines 2  Let us fetch
the Ark of the covenant out of Shiloh untous.” And when the
Ark came into - the camp, all Isracl shouted, so that the earth
rang again. When the Philistines learned that the Ark of
the Lord had come into the camp of Israel they were terrified
and said, * God has come into the camp.”  * Wo unto us 1"

But the Ark was not the strength of Israel at that time, for
one of the ten immutable precepts which it contained had been
violated. The Philistines fought, and Israel was smitten, and
thirty thousand footmen fell.  Hophni and Phinebas were slain,
and the Ark of God was taken. When the sad tidings was
borne to Eli, that the Ark of God was taken, he fell from™ his
scat backward, ¢ and his neck brake, and he died.” Eli was
not so much affeeted in hiearing of the slaughter of thirty thou-
sand men, and of the death of his two sons; but when the mes-
senger * MADE MENTION oF TH& Axx of Gob, he fell from his
seat; for he knew that the GLony map DEPARTED from Israel.”
See Samuel iv.

The Philistines put the Ark into the house of Dagon,  their
God, and in the morning, ** behold Dagon was fallen upon his
face to the earth before the Ark of the Lord.” They set him
in his place again, and the next morning they found Dagon on
his face again, with his head and the palms of his hands cut off ;
“ only the stump of Dagon was left to him.” See Samuel v,
1—6.

The Ark was in the country of the Philistines seven months,
and during that time * the hand ot the Lord was against them
with a very great destruction,” and they were exceedingly anx-
tous to get rid of it, and have it go back, to Israel where it be-
longed. They finally made a new cart and laid the Ark up-
on it, and took two milch-kine, that had never been yoked, and
tied them to the cart, and shut up their calves at home. The
Philistines then decided that if the cows went up to Beth-shemesh
that they should know that the plagues that had come wpsa
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them, while the Ark had been with them, were from the Lord
but if they did not, then they should know that *a chance had
happened” to them. ¢ And the kine took the straight way to
the way of Beth-shemesh, and went along the highwzy, LOWING
AS 'f’HEY WENT, and turned not aside to the right hand or to the
left.” The cart came into the field of Joshua, and the Levites
set the Ark upon the great stone Abel. * And they clave the
wood of the cart, and offered the kine a burnt-offering unto the
Lord.” The men of Beth-shemesh were curious to see what
was in this wonderful chest, so they looked into the Ark, and
(}'od slew fifty thousand and seventy of them. *And thé men
‘iforlilctgj(};i,r?esh said, “ Who is able to stand before this Holy

The Ark of the Lord was removed to the house of Abinadab.
and Eleazer his son was sanctified tokeep it. There it remain:
ed a long time until David with thirty thousand chosen men of
[srqel, went to remove it into the city of David. Uzzah and
_@.hlo drove the new cart on which they placed the Ark, while
King David and all the house of Israel followed, play’ing on
psalteries, timbrels, cornets and cymbals.  And when they came
to Nachon’s threshing-floor, the oxen stumbled, and Uzzah put

forth his hand to steady the Ark, and God smote him for his er-*

ror, [margin, rashness,] and he died by the Ark of God. This
terrified the King, and he said, * How shall the Atk of the Lord
come to me ?” So he would not remove it to the city of Da-
\:ld, but carried it aside into the house of Obed-edom, the Git-
tite. - But when the King heard that Obed-edom ind all his
house were blessed because of the Ark of God, which had con-
tinued with him three months, he went and brought it into  the
city of David with gladness.  And when they that bore the Ark
went six paces, he sacrificed oxen and fatlings, “ And David
danced before the Lord with all his might.” See ii Samuel vi.

We have given this brief sketch of the history of the Ark of
the covenant, thus far, to show that it was the strength and’ glo-
ry of Israel, and also to show how the Great Law-giver has re-
garded and honored his holy law. Those who presumptuously
speak of the law of God with contempt, and call it ¢ the old
law,” ¢ the old Jewish ritual,” ¢ a yoke of bondage,” *an old
thunder and lightning law, which always was a curse to man,”
and a * miserable rickety old law,” are to be pitied. *Because
sentence against an evil work is not executed speedily, therefore
the heart of the sons of men is fully set in them to do evil.”—
Eccl. viii, 11.  But their day is coming.

Both Testaments make mention of the ¢ Agx OF THE TESTI-
moNY”—a chest, or Ark, containing an important TESTIMONY
delivered by Jehovah. See Ex. xxv,22; Num. vii, 89; Josh. iv,

16; Rev. xi, 19; xv, 5,  This testimony is nothing more nor less
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than the ten commandments. It is often spoken of as “the testis
mony,” and the * tables of the testimony.” Why was it neces-
sary that Moses should sanctify the congregation, and set bound¢
around the Mount as recorded in Ex. xx? Because the Great
(God was about to speak and bear a TESTIMONY to man, and in
awful grandeur proclaim the * Royal Law.” Lightnings flash-
ed and thunders rolled upon the Mount, while God descended
upon it in fire, and ¢ the smoke thereof ascended as the smoke
of a furnace, and the whole Mount quaked greatly.” Israel, in
dismay, tremblingly stood and listened, while Jehovah uttered
the words of the ten commandments, * And he added no more.”
This testimony, contained in about sixty lines of our pocket Bi-
bles, God has honored far more than any other portion of his
Word. He would not trust it in the hands of man alone, as he
has the other portions of the Scriptures ; but with his voice pro-
claimed it, and with his finger wrote it in tables of stone, which,
during the Jewish dispensation were placed within the second
vail of the Sanctuary, the holiest place on earth.

But where shall we look for this TEsTIMONY in the present dis-
pensation 7 Answer. In its proper place, in God’s Sanctuary
in heaven, It was also to be put into the mind, and written in
the hearts of the people of God by the Holy Spirit. There is
no Sanctuary recognized ander the gospel as the Lord’s, but the
« Tyue Tabernacle” in heaven, of which Chuist is a Minister or
Priest. See Heb. viii—x.

The heavenly Sanctuary is perfect in all its parts. It is call-
ed * a greater and more perfect Tabernacle.”  See Heb. ix, 11.
If we would be correctly instructed as to its apartments and
furniture, we should study well the Scriptures which  speak of
the earthly Sanctuary, for when Moses was about to make it,
God shewed to him in holy vision, the heavenly Sanctuary, and
said to him, *See that thou make all things according to the
pattern shewed to thee in the mount.” This. caution was re-
peated to Moses, even while receiving instruction how to make
such small vessels of the Sanctuary as the golden lamps, tongs
and snuffers. See Ex. xxv, 40,

From these facts, and many more of the same nature that
might be presented, we conclude that the Temple of God in
heaven contains the Ark of the testimony, the ten command:
ments ; and this conclusion is backed up by a plain thus saith
the Lord.

« And the temple of God #as opened in heaven, and there was seen
in his temple the ARK of his testament. Rev. xi, 19.

«And after that I Jooked, and' behold, the temple of the tabernacle of
the TESTIMONY [Holiest of all, which contained the testimony] in
heaven was opened.’’ Chap. xv, 5.

The revelation of Jesus Christ to his servant John, while is
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the Isle Patmos, was a. . 95. This was twenty-six years af-
ter the destruction of Jerusalem and the Temple. Therefore

tf]e “Ark,” and the “tabernacle of the testimony,” of which
§t. John speaks, must belong to the heavenly Sanc,tuary. The
‘:TABEBNACLE OF THE TESTIMONY” can refer to nothing but {o
that apartment in the *True Tabernacle” containine the Ark
of God’s testimony, which is the * holiest of all.” The “‘Am(
OF HIS TESTAMENT” can refer to nothing but to the Ark now in
that apartment which contains the TEsTiMoNY that Jehovah
delivered when he descended upon Mount Sinai in fire i
Will those who differ with us on these points just give a more
harmonious exposition of them. How cheering and glorious is
}he sublime thought, to all who love the holy lZW of God, that
in the heaven of heavens, the High and Holy One has ’)'ace(ed
the ten commandments beside his own Holiness. 7

THE TWO LAWS IN THE NEW TESTAMENT.

"This is a subject of great importance. By not understanding
it many have honestly supposed that the commandments of God
were all nailed to the cross and abrogated. ' It is our object 1o
show that the word law, so often used in the New Testlament
does not apply to one and the same law, but that it sometimes
applies to the ceremonial law of Moses, and ' sometimes t'o the
ten commandments.  If the word * law,” so often used in the
epistles of St. Paul, refers to one law only, then the Apostle
}}us often contradicted himself. Here we will give two texts
from his epistles, which speak of the law, that the reader may
clearly see the contradiction, if but one law is meant. o

** Christ is become of no effeet unto you, whosoever of
ﬂe\'l‘ be the hukv; }ye are fallen from grace ” Gal. v, 4.

*¢ For not the hearers of the laware j ¢ i :
the law shall be justified.”’ R;ﬁ]\j’ fjtel:]}ljm VTG o s

you are justi-

"

Has the Apostle contradicted what he wrote to the Galatians
¥ - . 2

4. D. 58, relative to tl.]e law, 1n his letter written to the Romans
two years after? This he certainly has done, if he refers to

one fmd the same law in both texts. But we are not ready to
admit that t?}ere is a contradiction in his testimony. Much zath-
er would we admit the clear distinction between the two laws
than to thus charge the Apostle. When we apply the word law
eorrectly there is no contradiction. To do this, we should study
well the.context, which, with the text, will determine the true
application. .

When 8t. Paul speaks of the law in Rom. ii; 18, he re-
f"m to the ten commandments alone.’ See verses 1é—22—
That we may not mistake what law is referred to, the Apoa;tlu
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quotes three of the ten commandments, which proves it to be
the law of God.  “The DOERS of ”* this law, says he, “SHALL
BE JUSTIFIED.” But when the Apostle mentions the law in
Gal. v, 4,.none of the ten commandments are referred to. He
speaks of circumeision, which judaizing teachers were pressing
upon the gospel church, and testifies that if they were circum-
cised they were debtors to do the whole law of shadows, of
which the gospel is the body or substance, and Christ its “end.”
Surely, those who turned from a living substance, the . gospel,
and sought justification by the deeds of a dead law of shadows,
had ¢ FALLEN FROM GRACE.”

We are often referred to Rom. Chap. vii, for proof that the
eommandments of God are abolished, and we are told that verse
6, shows that the law is dead. But we think it proves no such
thing, . Read versc 6, with the marginal reading, and it will be
seen that it is the Christian, who has been convinced of sin by
the law, has submitted to obey t,and has been made free in Je-
sus Christ, that is dead to the law, and not the law that is dead.
« But now we are delivered from the law, [condemnation of
the law,] being dead to that wherein we were held.” The law
of God condemns, and leaves the sinner bound ; but through
faith in Jesus Christ he receives grace and freedom. ¢ What
shall we say then? Shall we continue in sin, [transgression of
the law,] that grace may abound ?”  Or, shall we who have
been delivered from the condemnation of the law, and have
found pardon through faith in the atoning blood of Christ violate
any part of the  royal law,” because we have found freedom 2
« (Fod forbid.” For the moment we do we are bound by its
condemnation again. And further, it cannot be the law of God
that is dead, for this law is the very living instrument to convict
the sinner of sin, and slay him as it slew Paul.

¢ What shall we say then? Isthelaw sin? God forbid. Nay, [
‘had not known sin, but by the law: for T had not known lust, except the
law had said, [tenth commandment,]  Thou shalt not covet.” Verse 7.

« For T was alive without the law once ; but when the commandment
came, sin revived, and I died.” Verse 9.

¢« Do we then make void the law through faith?  God forbid : yeawe
establish the law.”’ Rom. iii, 31.

The epistle to the Romans was written 4. p. 60. The cru-
cifixion was A. p. 31, therefore the Apostle’s letter to his  Ro-
man brethren was 29 years after the « hand-writing of ordinan-
«ces” was nailed to the cross. If the Apostle wished to teach
the Romans that the ten commandments had been abolished, and
had been.dead 29 years, that they were a ¢ yoke of bondage,”
and if observed by them, they would fall from grace, as many
teach at this day, we might expect him to write to them some-
thing as fallaws—Wherefore: the law is unholy, and the com-
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mandment unholy, and wunjust, and bad ; instead of saying,
“"Wherefore the LAW IS HOLY, and the commandment HO-
LY, and JUST, and GOOD.” Verse 12. Paul also says,
“ For we know that the law is SPIRITUAL.” See verse 14.
Who will venture to say that this was that law of ceremonies
that had been dead 29 years? ¢ For I DELIGHT intthe law
of God after the inward man.” Verse 22. Who will say that
he delighted in a yoke of hondage? ¢1Ithank God, through
Jesus Christ our Lord. So then, with the mind I myself serve
the law of God.” Verse 25. Will any one say that Paul
thanked God that he served a law that had ‘been abolished 29
years, after teaching the Galatians two years before that if they
sought to be justified by it they would fall from grace? Cer-
tainly nosane man will charge the great Apostle to the Gentiles
with such contradictions and folly. ~Then we cannot avoid the
conclusion that he, in his epistles, speaks of two distinet laws.

One was called a “ yoke of bondage,” Gal. v, 1, for when in
force it could not “make the comers thereunto perfect ;» but
now it had been dead 27 years. ~The other is called  holy,”
“gust,” “ good,” and ¢ spiritual,” and was the Apostle’s ““de-
light.” James calls it the “RovaL Law or Lieerry.” Chap.
i, 25; ii, 8. One was the “enmity, even the law of com-
mandments CONTAINED IN ORDINANCES.” 'The other is the law
of God the ten commandments. One was abolished at the
cross, while the other remains as firm as heaven. Here we will
add the testimony of Jesus in his sermon on the Mount.

¢ Think not that T am cometo destroy the law or the prophets ; I am
not come to destroy, but to fulfill. For verily, I say unto you, Till
heaven and earth pass, one jot or one tittle shall in no wise pass from
the law, till all be fulfilled.” ‘Matt. v, 17, 18.

To abolisha law is to destroy it. One of the great objects of
the first Advent was to abolish or destroy the law of ordinances,
to make place for the gospel. - But there is a law which Jesus
did not come to destroy, but to fulfill. The only way to fulfill
this law is to keep it. See James ii, 8. This Jesus'did ; for he
says, “I have kept my Father’s commandments.” ' John xv,
10. - He who knew that men would make void the law of God,
and think it abolished at the cross’says, * Think not that I am
come to destroy the law.” He also, in an impressive manner,
declares that while heaven and earth remain, this law in all its
parts will remain the same. Not one jot or tittle was to pass
from it. That none may mistake what law is spoken of here,
Jesus adds, ¢ Whosoever therefore shall break one of these
least COMMANDMENTS, and shall teach men so, &e.” This.
shows it to be God’s law of commandments. But to make it
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still more sure if possible, Jesus in verses 21, 27 and 33, refers
to three of the commandments of the decalogue.

Men may teach for a few days that the law of God is abol-
ished, that the fourth commandment is taken fromit, that it is
changed, or, as some say, * relaxed ;”’ but their assertions and
sophistry wither before the plain and positive testimony of the
Son of God, who has said, * Till heaven and earth pass, one
jot or one tittle shall in NO WISE pass from the law.”

OBJECTIONS TO THE SABBATH ANSWERED.

AN EXAMINATION OF THOSE TEXTS USUALLY QUOTED TO PROVE
THE ABOLITION OF THE SEVENTH-DAY SABBATH.

The principal passages of Scripture quoted to sustain the no-
Sabbath system are from the epistles of the Apostle Paul. Tt is
our object to show that these texts do not mean what they are
said to mean, and also to show their true application. We fully
believe that when their true application is seen, that they will
not present the least objection to the perpetuity of the seventh-
day Sabbath.

Objection 1. ** Him that is weak in the faith receive ye, but not to
doubtful disputations. For one believeth that he may eat all things ; an-
other who is weak, eateth herbs. Let not him that eateth, despise him
that eateth not; and let not him which eateth not, judge him that eateth:
for God hath received him. Who art thou that judgest another man’s
servant? to his own master he standeth or falleth ; yea, he shall . be
holden up ; for God is able to make him stand.

* One man esteemeth one day above another ; another esteemeth eve-
ry day alike. Let every man be fully persuaded in his own mind. He
that regardeth the day, regardeth it unto the Lord ; and he that regard-
eth not the day, to the Lord he doth not regard it. He that eateth, eat-
eth tothe Lord, for he giveth God thanks ; and he that eateth not, to the
Lord he eateth not, and giveth God thanks.”” Rom. xiv, 1—6.

If we would rightly understand the words of the Apostle we
should first learn the subject of his discourse. And here we
would say that he makes no reference to any of the command-
ments of God in Rom. xiv. His subject relates to eating, and
those feast-days which some of the church then regarded, while
others did not regard them. The word eateth is mentioned in
this chapter eleven times, ¢at three, meat four, and drink
twice ; but the Sabbath, which many suppose is the subject of
this chapter, is not once mentioned.

That we may better understand the application of this, and
similar portions of Scripture, let us take a brief view of some
of the trials of the early chureh with whem the Apostle labor-
ed and suffered. = A portion of the Christian church were con-
verts from the eircumeision or Jews, and a portion from the vn-
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circumeision or Gentiles. The converts from the circumcision
were inclined to still hold on to, and practice some of the cus-
toms and ceremonies of the Jewish religion, while the Gentile
believers were free from those customs, having never been edu-
cated in them. Peter did not understand that the gospel was
for the Gentiles also, until God gave him a vision upen the
house-top, and sent him to preach to them at the house of Cor-
nelius. He would not eat with the Gentiles or keep company
with them until he was shown that God was *“no respecter of
persons.”  See Acts x, 1—45.

Certain men which came down from Judea taught the breth-
ren that'they must be circumeised in order to be saved. “Paul
and Barnabas had no small dissension and disputation with
them,” and then went ¢ up to Jerusalem unto the apostles and
elders about this question.” ~ There they were met by * certain
of the sect of the Pharisees which believed, saying, That it was
needful to circumcise them, and to command them to keep the
law of Moses.” After they had discussed this question, they
came to the following conclusion, which they wrote and sent by
chosen men ¢ unto the brethren which were of the Gentiles in
Antioch, and Syria, and Cilicia.”

“ For it scemed good to the Holy Ghost, and Yo us, to lay upon you
no greater burden than these necessary things; That ye abstain from
meats offered to idols, and from blood, and . from things strangled, and
from fornication ; from which if ye keep yourselves, ye shall do well.
Fare ye well.”  Acts xv, 28, 29, :

At Antioch, Paul withstood Peter to the face, and says that
‘“he was to be blamed.” His wrong consisted in eating with
those who were converted from the Gentiles in' the absence of
those who were converted from the Jewish church, and then in
presence of those from the circumcision refusing to eat with
those from the uncircumeision.

“ But when I saw that they walked not uprightly according to the
truth of the gospel, I said unto Peter before them all, If thou, being a
Jew, livest after the manner of Gentiles, and not as do the Jews, why
compellest thou the Gentiles to live as do the Jews?”’  Gal. ii, 14.

With these facts before us we may see that the subject of the
fourteenth chapter of Romans applied directly to the trials of
the church in the Apostle’s day. We may also see that this

subject does not directly apply to the church at this day ; for °

divisions relative to feast-days and eating do not now exist, as
they did in the apostolic church. The Apostle was giving the
‘Romans a lesson of forbearance in relation to the Jewish views
of eating and feast-days which some still retained. * Let not
him that eateth, despise him that eateth not; andlet not him

which eateth not, judge him that eateth, for God hath received
him.”
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He did not take measures to rid the church at once of all

* those errors which the converts from the circumecision were in-

elined to cling to. The Apostle even had Timotheus, his fel-
low laborer, ¢ whose father was a Greek,” circumecised, that
they might better find access to the Jews. He was ‘ all things
to all men,” that by ‘““all means” he might * save some.”  But,
says Paul, * Circumeision is nothing, and uneircumcision is
nothing, but keeping the commandments of God ds something.”
[ Whiting’s trans.] i Cor. vii, 19.

The keeping of the commandments of God is nowhere in
the New Testament spoken of as’ a thing of little importance,
as circumcision and feast-days are, but it is always made a test
of christian fellowship, and eternal salvation. The wuniform
testimony of the New Testament writers rélative to keeping the
commandments is as follows: ~ “If thou wilt enter into life keep
the commandments.” Matt. xix, 17. ° * For this is the love of
God, that we keep his commandments.” i John v, 3. He that
saith, [ know him, and keepeth not his commandments, is a Li-
AR, and the truth is not in him.” Chayp. ii, 4.

Those who read only the fifth and sixth verses of the four-:

teenth chapter of Romans, which speak of regarding and disre-
garding days, without an understanding of the Apostle’s subject,
anay suppose that the seventh-day Sabbath is referred to. But
an understanding of his subject, his trials, and his labors with
bis brethren at Rome, destroys all reasonable grounds for even
an inferenee that he refers to the Sabbath of the Lord. It is
urged by some that Rom. xiv, 5, 6, * refers to every day,” there-
fore includes the seventh-day Sabbath. So it may be urged
with equal propriety that some of the early christians lived
‘without eating, from the expression, ¢ Let not him that eateth,
despise him that ATETH NOT ; and let not him which EaTETH
~or, judge him that eateth.” Tt is evident that the words * eat-
eth not” were spoken in reference to those things forbidden by
the Jews. Itis also evident that the words, * every day alike”
had reference only to disregarding feast-days. ¢ Consistency is
ajewel,” and should ever be seen in those who teach the Holy
Scriptures. ;

Those who profess to believe that there is divine authority for
observing the first day of the week as the Sabbath, should not
refer us to Rom. xiv, 5, 6, for proof thatthe seventh-day Sab-
bath is abolished ; for if they admit that St Paul refers to a day
of weekly rest, then their firsi-day Sabbath is at once over-
thrown. Therefore, those who observe the first-day are not
wise in quoting this Scripture to prove us wrong in keeping the
Sabbath.

We are told by many of those who advocate the no-Sabbath
doctrine, that if we observe the Sabbath we shall fall from grace

2

it -

e e




18

and certainly be lost; and Gal. v, 4, is quoted as proof.—
¢ Christ is become of no effect unto you, whosoever of you are
justified by the law : ye ate fallen from grace.” But this does
not harmonize with their own view of what Paul has taught in
Rom. xiv, 5,6. They first tell usthat we may esteem the sev-
enth day above the other six, and keep the Sabbath ; or we may
esteem all alike and work on all seven days of the week. In
either case we are safe, if the Sabbath is not made a test ques-
tion. And then we are told that if we do esteem one day above
another, that is, observe the Sabbath, we shall fall from grace,
and call down on our own heads all the woes mentioned in the
New Testament against those who rejected Christ, and went
back to the observances of the Jewish law.  Again, if the word
law in Gal. v. 4, refers to the ten commandments, then certainly
those who observe nine of them, all. excepting the fourth, are
also fallen from grace. If we have fallen from grace for ob-
serving the fourth commandment, we cannot be restored until
we break it. And by the same rule those who observe nine of
the commandments cannot be restored to grace, until they vio-
late all ten of the commandments of God!! We leave the
reader to decide as to the justness of this conclusion. Our ob-
ject is to hold up the view that the commandments of God are
abolished, in its true hideous form, that souls may take warning
and not be devoured by it.

With the view that Gal. v, 4, and Rom. xiv, 5, apply to the
case of those who keep the Sabbath, we will give the following.
“ One man esteemeth one day above another ; [that is, he keeps
the Sabbath and falls from grace ;] another esteemeth all days
alike. [He does not keep the Sabbath, therefore does not fall
from grace.] Let every man be fully persuaded in his own
mind.” [That is, whether he should observe the Sabbath and
fall from grace or not !!] Those who will search the Word for
themselves may not only see the error, but the utter folly in ap-
plying these and similar texts to those who observe the Sabbath
of the Bible.

Objection 2.  ““ Blotting out the hand-writing of ordinances that was
against us, which was contrary to us,and took it out of the way, nail-
ing it to his cross; And having spoiled principalities and powers, he
made a shew of them openly, triumphing over them in it.

" Let no man therefore judge you in meat or in drink, or in respect of ar
holy day, or of the new-moon, or of the sabbath-days: Which are a
shadow of things to come ; but the bedy is of Christ.” Col. ii, 14—17.

The crucifixion was the dividing line between the two dispen-
sations.  “ In the midst of the week [a. . 831] he [Messiah]
shall cause the sacrifice and the oblation [sacrifices and offer-
ings of the law of Moses] to cease.” Dan. ix,27. They vir-
tually ceased when Chuist the great sacrifice was nailed to the
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eross. The * hand-writing of ordinances” was that very day
blotted out. * The first=eovenant, with its ¢ ordinances of divine
service and a worldly Sanctuary,” was a shadow of the second
and better covenant, with its * greater and more perfect Taber-
nacle,” and the priesthood of Jesus Christ connected with it.—
A shadow must have a body, by which it is. cast or produced,
and must reach to its body, and can reach no farther. The
¢ hand-writing of ordinances” was the shadow in this case, and
the *‘good things to come,” connected with the priesthood of
Christ, is the body which cast the shadow back into the Jewish
age. Therefore when Christ, the only sacrifice for the gospel
age, was nailed to the cross, the ¢ sacrifice and oblation” of the
Jewish law ceased forever. According to the testimony of St.
Paul the hand-writing of ordinances was blotted out at the cross.
This was not the work of years, but was accomplished the day of
Christ’s erucifixion. This is what the Apostle means by *nail-
ing it to his cross.” :

By comparing Col. ii, 14—17, with Rom. xiv, 1—6, it will
be seen that the Apostle is speaking of the same things in both
places. He would not have his Colossian brethren JupeED by
Judaizing teachers, in respect to those things that had ceased
according to the testimony of the Prophet :

T will also cause all her mirth to cease, her feast-days. her new
moons, and her sabbaths, and all her solemn feasts.” Hosea ii, 11.

It is evident that both Paul and Hosea speak of those sab-
baths or sabbath-days, which the Law-giver placed in the midst
of the Jewish ordinances, and not of the Sabbath of the Lord,
which he placed in the midst of the ten commandments. There
are four sabbaths mentioned in Lev. xxiii, 24—389. One on the
first day of the seventh month, one on the tenth, one on
the fifteenth. and one on the twenty-second day.

¢ These are the feasts of the Lord, which ye shall proclaim to be ho-
ly convocations, to offer an offering made by fite unto the Lord, a burnt-
offering, and a meat-offering, a sacrifice, and drink-offerings, every thing
upon his day. Besipes THE SaseatmS oF THE Lorp.” Lev. xxiii,
37, 38.

The Sabbaths of the Lord our God, come every seventh day;
but some of the Jewish convocation sabbaths were nine days
apaurt, others had only four days between them. Hereisa clear
difference made between the two kind of sabbaths. The Sab-
bath of the Lord, so called by way of distinction, is not classed
with the other sabbaths. The Jews were to observe their con-
voeation sabbaths at their appointed time. *“BESIDES THE
SABBATHS OF THE LORD.” The Sabbath of the Lord,
so called by way of eminence, was instituted at Creation before
the fall when the earth and man were holy. The convocation
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sabbaths were given at Mount Sinai twenty-five hundred years
later, and we find them classed with the ordinances of Moses’
law, such as ¢“ a meat-offering, a sacrifice, and drink-offerings.”
They were of the same nature of those offerings, and had their
origin and end with them. But the Sabbath-of the Lord, which
‘was made for the entire human race to commemorate God’s
Rest after he had created the world in six days, was wisely
placed in the midst of nine moral precepts, which have been,
and ever will be, binding on the whole race of mankind.

We do not hesitate to say that there is no good evidence that
the Apostle refers to the weekly Sabbath in Col. ii, 14—17.—
But there are many reasons which show that he has no refer-
ence to it, some of 'them we will give.

1. That which was blotted out and nailed to the eross was
the hand-writing of ordinances given by the HAND of Moses ;
but the Sabbath commandment was written with the FINGER
of God. Moses wrote his law in a BOOK ; but God wrote = his
ten laws on TABLES OF STONE. It was the HAND-
WRITING in the book of ‘the covenant that was blotted out at
the death of Christ, and not that which was written on the two
tables of the covenant with the finger of God. One was a
faulty covenant imposed on the Jews until the time of reforma-
tion, or first ‘advent of Jesus; the otheris God’s perpetual,
everlasting covenant. The ¢ Royal Law” was engraven in
stone to impress us with its perpetuity. The idea of “blotting
out” what Moses wrote in the Book of the covenant is perfectly
vatural ; but what idea can we have of blotting out what Jeho-
vah had engraven with his finger in the TABLEs of the covenant?

2. The Holy Sabbath never was “against us;” but it was
‘“ made for man.” One reason for its institution is because
man needs a day of rest. The law of Moses was imperfect,
and could not make the * comers thereunto perfect,” so Christ
took it *“ out of the way, nailing it to his cross.” - The weekly
Sabbath never was in man’s way, only as God put it in his way
for him to observe, and it is just what his natural and spmtual
wants require. When we ask those who assert that there is no
8abbath for the gospel dispensation, why they cease from labor
on the first day of the week, the usual reply is, because we
need one day in seven to rest, and to attend to the worship of
God. = This is universally admitted, and being true, what folly
it is to assert that the Sabbath, which God made for this same
purpose, 1s against us! Said Jesus, “The Sabbath was made
forman.” Amen.

3. The Apostle does not speak of ““the Sabbath,” which is
associated with the other nine moral precepts of the Decalogue;
but of the Jewish sabbath-days or sabbaths, which were asso-
ciated with *“ meat,” *drink,” and * the mew moon,” &c.—
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Some object to this view, because the word « days,” connected
with ¢ sabbath,” is supplied by the translator. They think it
should be left off, and that the word sabbath refers to the ‘sev-
enth day. Here we will give a few lines from the pen of J. B.

Cook. In his excellent * Testimony,” published in 1846, he
days—*-Col. ii, 16 does not speak of the Sabbath, but sabbaths—
called in our version incorrectly sabbath-days, (days being sup-
plied by the translator.)” © Says J. Marsh—* Days is supplied
by the translators, we therefore omit it.” Macknight and Whi-
ting both omit ** days” in their translations of this text, but they
do not leave the word ¢ sabbath” in the smgular, as J. Marsh has
left it for his readers. They both “ translate it * sabbaths,” in
the plural, which makes the text perf'cctly clear. Here we will
give four translations of this text, beginning with our common
version.

‘¢ Let no man therefore judge you in meat, or in drink, or in respeet
of an holy-day, or of the ne¥-meon, or of tle sabbath-days.”

¢ Let none therefore judge you in meat, or drink, or in respect of a
feast-day, or of the new-moon, or of sabbath-days.”’— Wesley.

«« Wherefore let no one judge you in meat, or in-drink, or in respeet
of a festival, or of a new-moon, or of sabbaths.”—Marknight.

*¢ Let no man therefore Judm, you in food, or in drink, or in respect to
a holy-day, or the new-moon, or the sabbaths.”— Whiting.

If the Apostle reférs to the Sabbath of the Lord our God,
then we might expect to find the words ¢ the Sabbath” or “the
Sabbath-day” in this text, as well as in the many other textsin
the New l‘Lstamcnt whcxe, the 'seventh-day Sabbath is spoken
of. But it reads « sabbath-days” or * sabbaths” in 3 the trans-
lations of this text that we have ever seen. The only weekly
Sabbath of the Bible is called, * Tue SassatH of the Lorp
thy Gop.” Itis also called, ¢ MY Hovry Day,” [Isa. lvii, 13,]

“The Howy of the LORD ¢ Tuy Hory SapsatH, [Neh.
ix, 14,] and *“Tue Sassarn.”. But the Jewish sabbaths are
spoken of in the following manner. “In the first day of the
month ye shall have a sabbath.” From even unto even, (on
the tenth day of the seventh month,) shall ye celebrate YOUR
sabbath. ' See Lev. xxiii, 24, 32.  In Hosea, [ii, 11,] ey are
Lulled HER sabbaths.”

. Those things that were blotted out and nailed to the cross,
such as tqe Apost e mentions were a shadow, as he testifies in
the following words. ¢ Whieh are a shadow of things to come;
but the body is of Christ.” Col. ii, 17. But the seventh-duy
Sabbath is not a shadow : for it is to be observed as long as the
New Heavens and the New Earth remain.

s For as the new heavens and the new earth, which I will make shall

remain before me, saith the Lord, so shall your seed and your name re-
main.

A
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“ And it shall come to pass, that from one new-moon to another, and
from one Sabbath to another, shall all flesh come to worship before me;
saith the Lord.”  Isa. lxvi, 22, 23.

« All flesh”” has never worshipped God on the Sabbath since
“Isaiah wrote this Prophecy, and there is no réason to suppose
that it will be fulfilled until the righteous are all gathered into
the New Earth. Then the Sabbath, in its Eden glory, will be
observed as long as the immortal saints, and the New Heavens
and Earth remain.  Mark this : The Sabbath was instituted be-
fore the fall, when man was holy, and could talk face to face
with God and angels. It is not an ordinance, and originally
given to restore fallen man to the favor of Godj for it was giv-
en when all was holy, and Eden bloomed on earth, and it will
be in its proper place in the New Earth, after the restitution, as
much so as it was before the fall.

All shadows cease when the bodies which produce them are
reached. Follew the shadow of a tree to its body, and there
the shadow ends. Though the autumnal types shadowed forth
events connected with the cleansing of the Sanctuary at the end
of the 2300 days, yet the ordinances of the law of Moses, as a
whole, were a shadow of the gospel, which is the body.  When
the gospel dispensation was introduced at the crucifixion of
Christ, that very day all the ordinances of the Jewish law ceas-
ed to be of any virtue. As the weekly Sabbath will never end,
it cannot be a shadow, but is a body of itself, as well as the oth-
er nine commandments of the Decalogue ; for they are all of
the same character in this respect at least.

The idea. is imprinted deeply in most minds that the seventh-
day Sabbath is a type or shadow of the seventh millenium ; but
where is the Scripture to prove it? It cannot be produced.—
This tradition is without foundation in the word of God. But if
any choose to hold on to this tradition, let them remember that a
shadow reaches to its body, and admitting that the seventh thou-
sand years is the body, and the seventh-day Sabbath the shadow,
then the conclusion seems irresistible that the Sabbath was to
continue in full force until the seventh millenium. The view
that the Sabbath is a type of the seventh thousand years, and
that it ceased at the crucifixion, makes ‘a blank space of more
than eiglitcen hundred years between the shadow and the body,
which entirely destroys the figure.

Finally, the fact that the early church was troubled with those
who thought that the law of Moses must be kept in order to be
saved, shows that Col. ii, 16, directly applied to the church in
the Aposile’s day. It is therefore wrong to apply this text tothe
case of those who now observe the seventh-day Sabbath ; for
none of us are judging others ¢ in meat or in drink, or ip re:
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spect of an holy day, or of the new-moon” with which the
Apostle has associated the Jewish sabbaths.

Objection 3. * But if the ministration of death, written and engraven
in stones, was glorious, so that the children of Israel could not stead-
{astly behold the face of Moses for the glory of his countenance ; which
slory was to be done away : how shall ot the ministration of the Spir-
it be rather glorious ?

«« For if the ministration of condemnation be glory, mueh more doth
the ministration of Tighteousness exceed in glory. Foreven that which
was made glorious had no glory in this respect, by reason of the glory
that excelleth. For if that which is done away was glorious, much
more that which remaineth is glorious.” 2 Cor. iii, 7—1L.

By a careful examination of this chapter, we think it will be
seen that the Apostle’s subject is the ontrastof the * ministra-
tion” ot the old covenant under Moses, with the ministration of
the new covenant under Christ. There is certainly an essential
difference between a law, and the ministration of that law.——
One is the constitution necessary to govern the people, the other
is the ministry, or the ordained powers lo carry its laws into ex-
ceution.  With this distinction between a law and its ministras
tion before us, we can better understand the language of the
Apostle. That he refers to the ten commandmgnts, when sPeak- .
ing of that which was ¢ written and engraven in stones,” is ev-
ident; but we fail to see the propriety of calling thema * min-
istration.”” There are many reasons why we think the Apostle
did not design to be so understood. His language seems some-
what obscure, and, as the Apostle Peter has said of some things
in the epistles of his ¢ beloved brother Paul,” ¢ hard to be un-
derstood.”  But Ged forbid that we should ¢ wrest” this portion
of his writings to our ¢ own destruction.” We will give a few
of the many reasons why St. Paul has not taught the abolition
of the commandments of God in 2 Cor. Chap. iii.

1. The Apostle speaks of two ministrations, one he calls the
« ministration of condemnation” and ¢ of death,” the other he
calls the ¢ ministration of the Spirit.” Neither of thesc minis-
trations can properly be said to be the law of God. "1‘]1‘(3 law of
God is one thing, and the ¢ ministration” of it is entirely anoth-
er thing. .~ The ministration of death, or of condemnation, can
refer to nothing but to the outward ebscrvances of the law of
Moses, the design of which was to carry out and enforce the
principles embraced in the ten commandments. That ministra-
tion of the law of God is propetly called a “ ministration. of
condemnation” and ¢ of death;” because while it condemned
the transgressor, and by it the penalty ¢ death” was enforced,
it could not ¢ take away sins,” nor give life and immortality.
The blood of Christ alone was to take away sins, and through
him life and immortality was to be obtained. That “min-
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istration’’ was ““done away in Christ,” and was emblematically
illustrated by the glory of Moses’ countenance, which was tem-
porary.

2. The Apostle does not say that that which was «written
and engraven in stones” was done away, His language will
not warrant sich an inference. But that which was to be “done
away” he declares to be, first, the glory of Moses’ countenance,
[verse 7,] and second that which it illustrated, which was the
“ministration of condemnation,” or Moses’ law.

3. If the Apostle has taught the abrogation of the Decalogue,
that the ten commandments are “ DONE AWAY,” then they
do not exist, and God’s law is null and void, and sin does not
exist; for *“sin is the transgression of the law.” [John iii, 4.]
And “where no law is, there is No TRANSGRESSTON.” Rom. iv, 15.
Is it said that'nine of the commandments were re-enacted for
the gospel dispensation ? ' We say that this assertion should not
be repeated without Scripture evidence to sustain it. This view
charges the Omniscient Law-giver with abolishing and doing
away all ten of the precepts of his holy law at the cross, and
then at the same moment re-enacting and bringing back nine of
them! All this had to be done to get rid of the Holy Sabbath!

Again, the Apostle, a. . 60, says, *“ For if that which 1s
boNE AWAY,” &c. This certainly shows that whatever was
done away at the cross, 4. . 31, did not exist 29 years later.
Now if he wished to teach his brethren at Corinth that the Dec~
alogue was done away at the cross, and that nine tenths of it
was then re-enacted, we might expect him to use the word,
was done away, instead of ““ 15 DONE Awav,” and then show
them how nine of the commandments could be re-enacted and
brought back by the very means that abolished and destroyed
the whole of them. If the Apostle is speaking of the Deca-
dogue when he uses the words “ is done away,” as many assert,
then certainly it did not exist at that time ; hence the folly, with
the supposition that he refers to the Decalogue, in asserting that
nine tenths of it was re-enacted at the eross, 29 years before.

We are told that the crucifixion abolished the Decalogue, and
that the gospel with nine re-enacted commandments was intro-
duced by the same means. < Thisis certainly a strange doctrine!
Will some one explain this matter, and show us how nine of
the commandments of God could be re-enacted and brought
back by the same means by which they were all abolished and
¢ done away ?”

4. If the Apostle has taught the abolition of the law of God,
then we think he has contradicted the plain testimony of Jesus.
After stating that his advent was not to destroy the law, the Son
of God 'declares that “ one jot or one tittle shall in no wise
pass” from it * till heaven and earth pass” away.
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Finally, to say that St. Paul has taught the abolition of the
Decalogue is charging him with contradicting himself. In his
letter to the Romans, written the same year that he wrote _to thg
Corinthians, he says, * The doers of the law shall be justified.’
He did not refer to the law of ordinanpes, for that had been
dead 29 years. Therefore he is speaking of the Decalogue.—
Now if the ten commandments had been.done away, and had
been dead 29 years, and, as has been said, ¢ did not deserve a
grave-stone,” how could he say that the doers of such a law
should be justified ? Again, when speaking of the same law,
but especially the tenth commandment that slew him, he says,
« Wherefore the law is holy, and the commandment holy, and
] nd good.”

Jusﬁ:alsg says, ¢ For I delight in the law of God.” I my-
self serve the law of God.” ¢ For we know that ihe law is
iritual.”
Spl{‘l;l; ten commandments are the * Royal Law,” ,thq great
constitution of righteous principles forall to observe. This con-
stitution was to remain as long as heaven and earth, In the
time of the first covenant it was engraven ,in stone, butin the time
of the second and new covenant it was to be put inthe mind, and
written in the heart by the Spirit of God. * [will pl,lwt my law in-
to their inward parts, and wriFe it in their hearts.,” See Jc‘rA
xxxi, 333 Heb. viii, 10. Wk}lle this la'w was only engraven o
stone, and its righteous principles carried out by, outward ob-
servances, and enforced by the penalties of Moseg lzlw, its min-
istration was that of * condemnalion” qnd “ death. But un-
der the gospel, when the law of God is put into th.e.m‘w:}rd
parts, and written in the heart by the Holy Spirit, its ministration
is that of the Spirit. ¢ For if that which is done away [the min-
istration of Moses] was glorious, much more that whilcl} RE-
MAINETH [the ministration of the co::]mfmt}mcl_l_t:s of God ing
righteousness by the Spirit] is glorious.” - 2 €or. m,'ll.‘ A
The vail, [verses 13—16,] that 1s * dpne away in Christ,
and which was on the heart of the unbelieving Jews, was the 1ite
istration of Moses ; foras long as they read and‘ continued in the
services of Moses’ law, they could not see that Christ was the end
of those typical services. But when they look to tl‘x‘e blood of
Jesus for the atonement, then they can see tkat the ¢ vail [roin-
istration of Moses] is done away in Christ.”” * Now the Lord
is that Spirit, and) where the Spirit of the Lord is, there is l;be}r-
ty,” [verse 17,] khat is, under the .better”mm}sn'atlon 10 " the
law of God by the Spirit there is “liberty, bemg“frge'( _m_)m
the ¢ yoke of bondage,” Gal. v, 1, which was the ministration
of condemnation.” Now, we can clearly see tl:e difference of
the two ministrations of the immutable law of God. One was
the * ministration of condemnation,” while this law was only
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engraven on stone, the other isthe * ministration of righteouss
ness,” or justification, by the Spirit of Christ, while this law is
put into the mind, and written in the heart.

We have now examined the main pillars of the no-Sabbath
system, and have found them weak, and utterly incapable of
supporting the view that the commandments of God are abol-
ished. May the Lord add his blessing, that these remarks may
be the means of leading the sincere from error to the truth, that
they may be sanctified through the Word, Amen.

THE FIRST DAY OF THE WEEK.

If the Sabbath has been transferred from the seventh to the
first day of the week by divine authority, the Seriptures should
contain the account of it. And as the precept requiring the ob-
servance of the seventh day is plain and positive, nothing less
than as positive testimony should satisfy any personin regard to
the claims of the first day. The texts usually quoted as divine
authority for keeping the first day of the week are Cor. xvi, 2;
Acts xx, 75 Rev. 1, 10.  These we will briefly examine.

¢« Upon the first day of the week, let every one of you lay by him in
store, as God hath prospered him, that there be no gatherings when |
come.”” Cor. xvi, 2.

The Apostle)s subject is a “ collection for the saints” at Jeru.
salem. He does not make mention of a Sabbath, or of resting
trom labor, neither does he intimate that the bréthren at Corinth
should meet together for worship on the first day of the week.
The evident design of this text was to teach a systematic man-
ner of collecting moncy for charitable purposes. And the
words, * Let every one of you lay by him in store,” show, not
2 public meeting, but that each should attend to this duty at their
homes. . 'There, each was to have his bounty, laid “ by him in
store,” ready for the Apostle when he should come.

¢ And upon the first day of the week, when the disciples came - to-
gether to break bread, Paul preached unto them, (ready to depart on
the morrow,) and continued his speech until midnight,” Aects xx, 7.

Luke here records the fact that St. Paul once preached all
night of the first day of the week at ‘Troas, and past midnight
broke bread with the disciples. This is the only text in the New
Testament in which the first day of the week is mentioned in
connection with public worship.  But there is no intimation giv-
en that the disciples regarded the first day of the week asa Sab-
bath, or that they rested from labor on that day. As that meet-
ing at Troas was held in the night, and as there is no evidence
that the disciples met regularly on that night of the week before
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or after that time, it is evident that it was an occasional mieetifg
appointed to have a communion season, and for the Apostle to
take leave of his brethren, for he was to ¢ depart on the morrow.”
It is said that apostolic example proves the first day of the
week to be the Sabbath, To this we reply, that there is no rec-
ord in the New Testament that the disciplés ever met for wor-
ship in the day-time of the first day of the week. Therefore
those who profess to follow the example of the disciples at Tro-
as should, to be consistent with their own profession, hold their
preaching meetings in the night, continue them * ill break of
day,” and past midnight break bread. Says J. Marsh, ¢ Har-
binger,” Dec. 29, 1849,

< Then why keep the first day ? Because Christ rosc on that day, and
the Apostolic church have set the example, that we ghould assemble on
that day to commemorate his resurrection, by breaking of bread, and
other duties belonging to the worship of God.” Acts xx, 7. j

To this we reply, that the communion does not commemorate
the resurréction, but the crucifixion. Says the Apostle, * For
as often as ye eat this bread, and drink this cup, ye do shew
the Lord’s DEATH till he come.” Cor. xi, 26. The Lord’s
supper was instituted the night before the crucifixion, z‘md the
disciples at Troas broke bread the night following the Sabbath.
And there is nothing in' the New Testament that confines it to
any day of the week ; yet it seems most proper in the evening fol-
lowing the Sabbath. After enjoying the blessings of the Holy Sab-
bath, the true disciple is best prepared to receive the emblems of
the body and blood of Christ. If the communion was designed to
be strictly confined to one day of the week the sixth day is the only
proper one ; for on that day, the crucifixion, the event which it
commemorates occurred. ~ And if attending to the communion
on a day makes it a Sabbath, as is inferred from Aets' xx, 7,
then the sixth day of the week should be observed by all Christians.

Again, according to the first division of time [Gen. i,] the
dav closed at 6 o’clock, . ., and if that meeting at Troas was
held the night following the day, time of the first day of the
week, it was on the second day nstead of the first. ‘And ac-
cording to the Roman division of time the day closed at mid-
night, therefore Paul broke bread and * talked a long .\‘:'hl[(},
even till break of day,” on the second day of the weck, if that
meeting was in the night following the day time of the first day
of the week. Accordingly, those who talk of apostolic exam-
ple for observing the first day of the week, should keep the sec-
ond day. _ :

But that meeting was evidently in the night following the
Sabbath of the Lord. The Apostle, ¢ as his manner was,” sce
Acts xvii, 2, preached to them on the Sabbath ; then the disci-
ples, the evening following, met together expressly * to break
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bread.” Such a meeting must have been very desirable to the
disciples at Troas, especially as Paul was { ready to depart on
the morrow.” ¢ Morrow” here should be understood as we use
it, referring to the day light that followed, and not to the next
wwenty -four-hour day.  For in that case Paul would have to tar-
ry at Troas till the next evening, and then travel to Assos and
Mitylene in the night. In the mording of the first day of
the week. Paul left Troas, and walked to Assos, and from As-
sos he sailed with his brethren to Mitylene. | See Acts xx, 7—
14. A singular « apostolic ‘example,” truly, for Sunday-keep-
ers |1 With these facts before us it seems perfectly preposter-
ous to talk of the ¢ example” of the * apostolic church” for ob-
serving the first day of the week.

I was in the Spirit on the Lord’s day, and heard behind me a great
voice, as of a trumpet.” Rev. i, 10.

It is first assumed that ** Lord’s day” in this text refers to the
first day of the week, and then’ because St, John was in the
Spirit on that day, it is supposed to be what is called * the Chris-
tian Sabbath.” We object to this view, because itis not sus-
tained by the Word. Infactit is entirely destitute of support
from the Holy Seriptures. =~ Others may refer to the ¢ Fathers;”
but we appeal to the word of God. The Bible nowhere calls
the first day of the'week the ¢ Lord’s day,” therefore we should
not call it so.. But one of the seven days of the week is called
the Lord’s day, and that is the seventh. God has never hallow-
ed, sanctified and blessed but one day of the week, and that
was the day on which he rested. That day he called after his
own holy name. ¢ The seventh day s the Sabbath of the Lord
thy God.” ' Here we are not at a loss to determine which is
the ¢ Lord’s day.”” But the testimony is full more to the point
in Isa. lyiii, 13, where God styles the Sabbath, My Holy Day,”
and  The Holy of the Lord.” Jesus declared himself * Lord
also of the Sabbath.” = Mark ii, 28. Here are three testimo-
nies, two from the Old Testament, and one from the. New, that
prove the seventh day of the wi€k to be the * Lord’s day.”—
"Two testimonies from the Eternal Father, and one from his Son
Jesus Christ, are worth more to us than ten thousand from the
so called ‘¢ Christian Fathers,” however near the apostolic age
they might have lived. '

"Then, according to the word of God, and that shall decide
this question, St. John recognized the ¢ Lord’s day,” the Sab-
bath of the Lord our God, 4. p. 96. This was 65 years after
the crucifixion and resurrection of Christ. But, if it should
be admitted that the ¢ Lord’s day”’ refers to the first day of the
week, and that St. John was in the Spirit on that day, then what
would be gained in favor of the first-day sabbath? Verily noth-
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ing 5 for the circumstance of the "Apostle being in the Spirit on
that day would not make ita Christian duty to keep the first day
of the week as a Sabbath. Those who reject a plain and posi-
tive precept for observing the seventh day, and keep another
day, with no divine authority for it, with only the weak and
groundless inferences drawn from Cor. xvi, 25 Acts xxi, 7, fmd
Rev. i, 10, in favor of the first day of the week,are to be pitied.
May the Lord have mercy on his sincere followers, and may
they be speedily turned from the  tradition of men, to observe
the commandments of God. 3

It is said that Christ often met with his disciples on the first
day of the week, and that his example proves the first day to be
the Sabbath.  But this assertion, so often repeated, is untrue,
and deceptive. There is no record that the disciples ever as-
sembled for worship in the day time of the firstday, either be-
fore or after the ascension: On the very day of the resurrec-
tion “Jesus himself drew near,” and went with the two disciples
who were traveling to the village of Emmaus, seven and a half
miles from Jerusalem. Did Jesus rebuke them for traveling on
that day, and tell them it was the * Christian Sabbath " Far
from it ; he even went with them. And as * they drew mgh
unto the village” they constrained him, saying, ¢ Abide with
us 3 for it is toward evening, and the day is far spent.” J(.esuls
went in and * sat at meat with them,” and then the two disci-
ples returned to Jerusalem that night, and ¢ fot'md the. eleven
gathered together.” And while they were relating the interest-
ing events of that day’s journey, ¢ Jesus himself stood in the
midst of them, and said unto them, peace be unto you.”

If the first day had then become the  Christian Sabbath,”
that was a. favorable opportunity for Jesus, the Head and Fix-
ample of the church, to enforce it. - But instead of this, he nev-
er hinted a word to them about a new Sabbath, and could say to
those Sunday-breakers who had walked fifteen miles on. that
day, *“PEACE BE UNTO YOU.”

There is no intimation that the disciples bad béen together
for worship during that day.  On the contrary, the absence ol
Thomas, and the fact that most of them were not satisfied that
Jesus had risen, shows the impropriety of representing this
meeting as proof of a regard for the first day on account of
the resurrection. The only other meeting of Christ with his
disciples which is said to be on the first day of the week, Is
mentioned in John xx, 26— And after eight days again his
disciples were within, and Thomas with them.” Now had this
interview been on the following first day, it could afford no
proof that they religiously regarded that day, since it is not no-
ticed as a meeting designed for worship. But the expression
« after eight days” by no means shows that it was just a week.
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Who can say that it was not on the ninth day after his first ap-
pearance ? It was certainly full eight days after, which would
bring it to Monday night.

Tue Faraers. With a consistent Christian, the testimony
and practice of what are called the “ Christian Fathers,” have
not sufficient authority to direct him either in devotion or duty,
especially when their testimony has to be relied on in the ab-
sence of divine authority. ~Christians should follow Christ. * Je-
hovah said of Jesus, “Thisis my beloved Son : hear him.”—
If Jesus has taught that a new Sabbath was designed for his fol-
lowers, then Christians should observe it. © But as he never inti-
mated a change of the Sabbath, either before or after the resur-
rection, and as he has shown (by his own example in traveling
to Emmaus on the first day, and, in pronouncing his blessing on
those who walked fifteen miles on the first day of the week)
that it was not a day of rest, those therefore who follow Christ
in this respect will not observe it. Jesus declares himself Lord
of the only Sabbath of the Bible, and says that it was made for
man.

The apostles are also entirely silent upon the subject of a
new Sabbath, and apostolic example is against the first day.—
The Sabbath was Paul’s regular preaching day, and he had no
other. There is no record of his holding but one meeting on
the first day of the week, and that was in the night, and the
day time of that very day he spent in traveling. It really
seems unfortunate for the advocates of the first day, that they

cannot give us the first word of inspired testimony in favor of

their Sabbath from the epistles of Paul, Peter, John, James and
Jude. On the testimony of such * Fathers,” (if we may be
allowed to style them so,) Christians can rely with unshaken
confidence. But as they cannot produce divine authority the
uninspired, misinterpreted testimony of the so called ¢ Christian
Fathers” is made to answer. The testimony of those who
lived in the time that Paul refers to in Aets xx, 29, 30, can be
but sliding sand, while God’s word is a solid rock. ¢ For I
know this,” says Paul, *“ that after my departingshall grievous

wolves enter in among you, not sparing the flock. Also of

your own selves shall men arise SPEAKING PERVERSE THINGS to
draw away disciples after them.” :

THE SABBATH. '

As the Sabbath was made for man, and as the whole human
race have needed all its blessings ever since it was instituted in
Paradise, it is reasonable to conclude that God designed that it
should be as strictly observed in one dispensation as in another.
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We do not see any good reasons why the Jews should keep it
any more strictly than Christians. We design to show that
there is perfect harmony in all the testimony of both Testaments
relative to the observance of the Holy Sabbath. We are aware
that every means has been, and will be tried to make it appear
that we should not observe the Sabbath. Some assert that we
cannot keep the letter of the Sabbath law. It is common for
one class of our opponents to refer to certain restrictions laid
upon the Jews in the wilderness, which are no part of the great
Sabbath commandment, and which we will notice hereafter, to
prove that we do not, and cannot observe the Sabbath. And
then some even go so far as to try to make it appear that Christ
and his apostles departed from the letter of the Sabbath law.—
Their reasonings from false premises are well calculated to de-
ceive, confuse the mind, and lead pregious souls from the truth
of the Bible on this subject.

The fourth commandment of the Decalogue is the great Sab-

. bath law. It is the standard to which the testimony relative to

the Sabbath, in both Testaments, should be brought and careful-
ly compared. With the right view of this commandment, a
harmony may be seen throughout the divine testimony on this
subject.

¢« Remember the Sabbath-day to keep it holy. Six days shalt thou
labor and do all thy work ; but the seventh day is the Sabbath of the
Lord thy God : in it thou shalt not do any work, thou, nor thy son, nor
thy daughter, thy man-servant, nor thy maid-servant, nor thy cattle, nor
thy stranger that is within thy gates.” Ex. xx, 8—10.

The great God appointed six days for man to labor, and do
the work necessary to obtain a livelihood. This labor is called
< thy work.” Buton the seventh day he designed that man
should rest from this world’s toil and care, and engage in the
service of his Creator. The Sabbath law does not require us to
become stationary and inactive on the seventh day. When we
speak of the Sabbath law, we refer only to the fourth command-
ment which God spake with an audible voice, and engraved in
the tables of the covenant. The words, *let no man go out of
his place on the seventh day,” Ex. xvi, 29, were spoken in re-
ference to the children of Israel not going out into the field to
gather manna on that day, as they did the six preceéding days.
Afterward the Jews did go out of their places on the Sabbath,
not to do servile labor, but to worship God. On the Sabbath
they had * an holy convocation,” a religious assembly. = Lev.
xxiii, 3; Acts xv. 21. And farther, the priests were required
by God to offer on the Sabbath, even more offerings than on the
other six days.

¢ And on the Sabbath-day two Jambs of the first year without spot,
and two tenth-deals of flour for a meat-offering, mingled with oil, and
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the drink-offering thereof. This is the burnt-offering of every Sabbath,
sesiDe the continual burnt-offering, and his drink-offering.”” Num.
xxviii, 9, 10, !

The law that came by Moses, which he wrote in the book of
the covenant, did not require the priests to violate that law ut-
tered by the voice of Jehovah, and engraven in the tables of
the covenant. Therefore the labor of the priests in presenting
offerings before the Lord on the Sabbath, was not the labor pro-
hibited by the fourth commandment, called * thy work.” Again,
male children born on the Sabbath were, according to the law
of Moses, circumeised the following Sabbath, ¢ the eighth day.”
See Lev. xii, 1—8 ; Luke i, 59. No reasonable person, with
any knowledge of the Bible, will say that this was a violation of
the Sabbath law. This view of the subject shows clearly the
true impottof the words™* labor” and * thy work” in the fourth
commandment. Six days are allotted to us to attend to that
work necessary to this life ; but the seventh is the Rest-day, in

which we are required to rest from our own labor, and engage

in the service of God.

It is said that the law of the Sabbath forbids kindling fires on
the seventh day. To this we reply, that the great Sabbath law,
the fourth commandment, says nothing concerning kindling fires.
The children of lIsrael in the wilderness were not only forbid-
den to go out into the field to gather manna on the Sabbath, but,
also, to pick up sticks to kindle a fire to cook it, and to wash
their clothies on that day. ¢ Bake that ye will bake to-day,
[sixth day,] and seethe that ye will seethe.” Ex. xvi, 28—
They were a strong healthy people, free from disease, and were
in a mild climate. Itis said of them, [Ex. xv, 26,] “I am
the Lord that healeth thee.” Also, [Ps. cv, 87,] “ Aud there
was not one feeble person among their tribes,”” Their clothes
were miraculously preserved, and their food was given them
from heaven. As they were instructed to cook their manna on
the sixth day, and therefore had no use for fires on the seventh,
to kindle fires on the Sabbath for that purpose, would have been
a plain violation of the fourth commandment.

We are differently situated. Our constitutions and climate
wrequire the heat of fire on the Sabbath a portion of the year.—
We kindle a fire on the seventh day as an act of mercy and ne-
cessity, the same as we would water an ox or a horse, or lift a
sheep from a pit. Such acts, the ** Lord of the Sabbath” pro-
nounced * lawful.” But it is evidently wrong,’and a violation
of the Sabbath, to neglect to' make those necessary preparations
for the rest of the Holy Sabbath, which can be consistently
made on the sixth day. The Sabbath law forbids our doing on
the seventh day that which can be done on the sixth, and also
‘what is not really an act of mercy and necessity. But merei-
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ful acts, such as relieving the distress of man or beast, which
<annot be done on the sixth day, are * lawful,” on the seventh.
A reasonable and Scriptural view of the Sabbath law does not
require us to suffer cold or hunger; for the law is “koly,”
“ just,” and * good.”

But among the many pesitions of our opponents, which' are
perfectly destructive of each other, perhaps no one is more at
variance with-the Bible, and more wicked in'the sight of heav-
en, than that which charges the Son of God with Sabbath-break-
ing. He says, ‘1 have kept my Father’s commandments.”—
But this view contradicts Jesus, and charges him with violating
the fourth. = It also contradicts the testimony of the beloved dis-
ciple.

“« Whosoever ¢ommitteth sin transgresseth also the law; for sin is
the transgression of the law. And ye know that he was manifested fo
take away our sins ; and in himis no sin.”’ i John iii, 4. 5.

This testimony proves that if Jesus did depart from the letter
of the Sabbath law, then he was a sinner, for *sin is the trans-
gression of the law.” But as “in him isno sin,” it fol-
lows that he did not transgress the law, as he declares ; 1 have
kept my Father’s commandments.” : i

It is said that Jesus departed from the letter of the law in
healing the sick on the Sabbath, and that he taught by example,
as well as precept, that it was * relawed.” One thing is certain,
he either kept the Sabbath law, or he broke it. = If it is said
that he observed it, then it is worse than idle to talk of his de-
parting from its letter, and relaxing it. But if it is said that he
did not observe it, but transgressed the Sabbath law, then Jesus
is charged with being a sinner ; for * sin is the transgression of
the law.” Christ was made under the law, [Gal. iv, 4,] and ob-
served even the law of Moses up to the day of his crucifixion.
He urged its observance upon his disciples. *¢ The scribesand
the Pharisees,” said he, “sitin Moses’ seat: All therefore what-
soever they bid you observe, that observe and do.” ‘Matt. xxiii,
2,8, As Moses’ law extended to 'the cross, this injunction was
to be obeyed till that time. Those who teach that the Sabbath
is merely a Jewish institution, and that it was abolished at the
eross, should know that, in that case, it continued in full force un-
til the crucifixion ; for Christ and his apostles were to observe
the law of Moses, until the hand-writing of ordinances was nail-
ed to the cross. Again, those who hold that the Sabbath law
was abolished at the cross, virtually admit that it was in force up
to that point of time. But if Jesus had the power and the right
to relax it, and if he exercised that power in doing it away, and
taught that it was done away, by healing the sick on the Sabbath,
then it is unwise to talk of its being abolished afterward, at the
cross, For a law that is not in force cannot be abolished.

3 :
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The wicked Pharisees charged the disciples with Sabbath-
breaking, when they plucked the ears of corn,and ate to satis-
fy hunger, as they, with their Master, were on their way to the
synagogue. But did Jesus teach that they had a right to break
the Sabbath ? Far from it. He referred them to what David
did when he was hungry, also to the work of the priests, on the
Sabbath, who were ¢ blameless ;* and then declared his disci-
ples “ guiltless.” David and the priests were *“ blameless” on
no other ground than this ; what they did was no violation of
the law. © The disciples werc ¢ guiltless” on the same ground.
The Bible nowhere forbids eating on the Sabbath when hungry.
When Jesus was asked; *Is it lawful to heal on the Sabbath-
days,” he replied :— ;

“¢ What man shall there be among you, that shall have one sheep, and
if it fall into a pit on the Sabbath-day, will. he not lay hold en it, and
lift it out? How much then is a man better than a sheep? Wherefore
it is LAWFUL to do well on the Sabbath-days.” Matt. xii, 11, 12.

The word lawful signifies ¢ agreealile to law ; conformable
to law.” [Webster.] When used by our Saviour in Matt. xii,
and Luke xiv, it signifies conformable to the Sabbath law. = Je-
sus did not give them a new Sabbath law, neither did he inti-
mate that the fourth commandment was ¢ relaxed.” But he ex-
posed the hypocrisy of those who falsely charged him with
Sabbath-breaking, and declared that well-doing, that is, healing
the sick, relieving dumb beasts in distress, or eating when hun-

gry, was “ lawful.” The blind Pharisees, who rejected the first -

Advent to their own damnation, declared that those merciful
acts which Christ performed on the Sabbath were ¢ not lawful.”
Christ, on the other hand, pronounced such well-doing ¢ LAW-
FUL.” Those who teach that Jesus departed from the letter of
the Sabbath law are on the side of the Pharisees, and their sin
is worse, inasmuch as their blasphemous charge is against great-
er light. = Christians should be on the side of Christ. - Amen.

It is said that the ‘impotent man,” to whom Christ said,
¢ Rise, take up thy bed and walk,” broke the Sabbath. = This is
but a repetition of the false charge made by the Jews, who
were ever watching for a chance to accuse Christ.  We reject
their testimony, and choose to believe Christ. = The healed im-
potent man walking with his bed was not for any selfish end,
but for the glory of God. Such acts are not prohibited by the
fourth commandment. Two of the prophets speak against
bearing burdens on the Sabbath ; but when their testimony is
examined it will be seen that they refer to burdens of merchan-

dise, such as ¢ sheaves,” ¢ wine, grapes and figs.” See Jer.

xvii, 19—25 ; Neh. xiii, 15.
Finally, it is said that the penalty for violating the Sabbath is
done away, therefore the Sabbath law does not exist. To this
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we reply, that temporal death never was the full and final penal-
ty for Sabbath-breaking. The fourth commandment says noth
ing concerning it. Under the * ministration of condemnation”
and “ death,” [2 Cor. iii,] by the services of Moses’ law, the
transgressor of the law of God was put to death. Why? Be-
cause, under that ** faulty” ministration there was no atonement

for such sinners. But under the *“ ministration of the Spirit,”

while Jesus is our sacrifice and priest, MERcY, the excellency
and glory of the “ministration of the Spirit,” pleads for the
transgressor of the law of God, that he may be spared, and
turn and live. - This is why the stoning system was done away,
with the other laws of Moses, at the cross. But if temporal
death was the full penalty for violating the law of God, then he
who broke the Sabbath, murdered, or committed adultery., only
had to be stoned to death to fully satisfy the law. And in the
judgment such sins cannot appear against him, for the law was
fully satisfied when he suffered temporal death. But the penal-
ty for transgressing God’s holy law was, and still is, Bternal
Death. ¢ Sin is the transgression of the law,” and * the wages
[penalty] of sin is death.”

Tt Sassats aND Tex CommanpmenTs TavGHT AND Enrore-
£D IN THE NEW TESTAMENT.

The New Testament makes mention of no other weekly Sab-
bath than the seventh day. Christians should not, therefore,
observe another day, in the absence of any divine precept for
so doing, and reject the Sabbath of both Testaments, - * The
seventh day,” said Jehovah, “is the Sabbath of the Lord thy
God.” :

1t will be admitted that the * Sabbath of the Lord ”’ should not
be rejected, and another observed, without as positive testimony
from the Bible requiring it, as there is for the seventh day. But
when we search the New Testament through for a. precept for
the observance of the first day, we do not find it. It is not there.
But the New Testament writers speak of the Sabbath of the
fourth commandment, as of an institution that then existed in all
its importance. None of them call it the * old Sabbath,” or the
« old Jewish Sabbath,” as is common in our day ; but they speak
of it with all that reverence that the prophets have before them.

¢ And they returned, and prepared spices and ointments, and rested
the Sabbath-day, according to the commandment.” Luke xxiii, 56.

The Apostle Paul testifies that the ¢ hand-writing of ordi-
nances” was blotted out at the cross, see Col. ii, 14, theref?re,
whatever was abolished expired with Christ. Jesus was nailed
1o the cross the third hour of the day, or at nine o'clock, 4. M.
Mark xv.25. From the sixth to the ninth hour, or three o’clock
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P. M., darkness was over all the earth, and at this hour Jesus
gave up the Ghost. The holy women had three hours to see
the body of their Lord laid in the sepulchre, and to return, and
prepare the spices and ointments, before the Sabbath commenc-

,ed. It is not possible to conceive how that St. Luke could re-
cord the fact of their “ resting the Sabbath-day, according to the
commandment,” if, as some teach, the fourth commandment,
requiring rest from labor on the Sabbath, had previously expir-
ed at the cross. The record of their resting on the Sabbath-day,
according to the commandment, shows conclusively that the
‘¢ commandment,” and the institution guarded by it, both exist-
ed the day following the crucifixion. The modern view that
Jesus ¢ relaxed " the Sabbath, and taught his disciples, by pre-
cept and example, that they might violate it, charges the inti-
mate followers of Christ, with ignorance and folly, in being so
strict about the commandment.  They could not conscientiously
even apply the spices and ointments to the body of their Master
on the Sabbath. All was still during the seventh-day. But
*very early in the morning” of the first day of the week, all
were active again. The angel came down and rolled the stone
from the door of the sepulchre, and the disciples were running
to and fro. We confess that it looks much more safe to follow
the sure Word, and the example of the holy, who personally
learned of Jesus, than uninspired men of this day who have been
continually sliding from one position to another.

“ But pray ye that your flight be not in the winter, neither on the
Sabbath-day.”  Matt. xxiv, 20.

It is supposed by many that this text was spoken in reference
to the destruction of Jerusalem. Some say it refers to the days
of Papal persecution. But J. Litch, in the * Advent Herald »’
for Dec. 7, 1850, applies it to the “ end of human probation.”
If the first view, which applies these words of our Saviour to the
destruction of Jerusalem, is correct, then it follows that Christ
recognizes the perpetuity of the Sabbath, as really as the sea-
sons of the year, about forty years after the Jewish feasts were
abolished. If Matt. xxiv, 20, applies to the Papal persecution,
then it follows of necessity that the Sabbatl existed more than
five hundred years after the crucifixion. But if J. Litch is cor-
rect, in applying this text to the *“ time of trouble such as never
was,” after  human probation” closes, and just prior to the
Second Advent, then Jesus clearly recognizes the perpetuity of
the Sabbath through the entire gospel dispensation at least.

The great Apostle to the GExtiLEs preached on the Sabbath,
and had no other regular preaching day. We have no record
of his meeting with the disciples on the first day of the week
but once, [Acts xx, 7,] and that was in the evening, or first part
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of the day, [Gen. i, 5,] to break bread. Mark this: Paul pur-
sued his journey on foot to Assos, and sailed with his brethren to
Mitylene, the same day that he broke bread at Troas. ' Let those
who talk of apostolic example for Sunday-keeping, look at these
facts. We say apostolic example is in favor of the seventh day.

‘ And Paul, As HIS MANNER w4s, went in unto them, and threc Sab
bath-days reasoned with them out of the Scriptures.” ‘Acts xvii, 2

The Apostle preached to the “ Greeks” as well as the Jews
at Corinth, * every Sabbath,” for the space of one year and six
months, See Acts xviii,4—11. It is said that the enly reason
why Paul preached on the Sabbath, was because the Jews were
assembled in their synagogues on that day. But this is not true ;
for we find the Apostle and his companions preaching else-
where, besides in the synagogues, on the Sabbath,

*“ And on the Sabbath we went out of the city by a RIVER SIDE, WHERE
PRAYER WAS WONT TO BE MADE; and we sat down, and spake unto
the women which resorted thither.”  Acts xvi, 13.

If that meeting by the * river side ” had been on the first day
of the week, then the advocates of the first day might, with some
degree of propriety, talk of Apostolic example for observing that
day. But, as we have shown, there is no record of a public
meeting of the apostles, in the day-time, on the first day of the
week, in the New Testament ; therefore it is folly to.talk of apos-
tolic example for Sunday-keeping. At Antioch, Paul preached
on the Sabbath, at the request of the GExriLES.

* And when the Jews were gone out of the synagogue, the GexTiLES
besought that these words might be preached to. THEM the next Sabbath.

* And the next Sabbath-day came almost the whole city together: to.
hear the word of God.” Acts xiii, 42, 44.

Here are some things worthy of special notice. It was. the
Gentiles, not the Jews, that invited Paul to preach to.them the
next Sabbath. If Paul taught the people that the Sabbath was
a mere Jewish institution, as many teach at this day, it seems
really unaccountable how these Gentiles, who were entirely dis-
connected with the Jewish religion, should, request him to preach
to them on the Sabbath. It is evident that the reason why the
Gentiles invited Paul to preach to them on the Sabbath, was be-
cause he regarded the seventh day as the Sabbath of the Lord,
and the proper day for religious worship. If that request of the
Gentiles had been made to a modern preacher, he would have.
replied, you need not wait till another Jewish Sabbath; to-mor-.
row is Lord’s day, we will preach to you to-morrow. That was

. certainly a good opportunity for the great Apostle to. the Gen-

tiles to show the Gentile portion of that community that the Sab
bath was abolished, if it had been, as our opponents. assert~—
And if, as some teach, it was the design of Heaven that the ob-
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servance of the first day of the week should rest upon **apos-
tolic example,” how convetiient it would have been for the
Apostle to have set the example in the city of Antioch, when
the people were anxious to hear, and were in a good state of
mind to receive right impressions. But instead of setting an
example favoring the first day of the week, the Apostle entirely
overlooked it, and the poor Gentiles, so anxious te hear the
word of God, had to wait until, what is falsely called, the Jew-
ish Sabbath arrived!

The Jews never accused Paul with violating the Sabbath law.
And it is evident that his most bitter enemies, the Jews, would
have charged him with Sabbath-breaking if he had disregarded
the fourth commandment, and taught its abolition, and sought
to introduce another day instead of 'the Sabbath. * Men and
brethren,” says he, * though I have committed nothing against
the people, or CUSTOMS OF OUR FATHERS, yet was I de-
livered prisoner from Jerusalem into the hands of the Romans.”
Acts xxviii, 17, This testimony would have been denied by
those Jews who heard it, and the Apostle would have been si-
Jenced at once, if he had ever tanght the abolition of the seventh-
day Sabbath. But instead of this, he “dwelt two whole years
in his own hived house,” * preaching the kingdom of God,”
“with all confidence, no man forbidding him.” See Acts
xxviil, 30, 31.

Now, we ask, who can fora moment believe that Paul taught
the Romans, (Galatians, Corinthians and Colessians that the sev-
enth-day Sabbath had been abolished at the cross, and at the
sgme time was i)reaching every Sabbath, not only to the Jews:,
but at the request of the Gentiles, and by “a river side,” and
had no other regular preaching day? 'Those who can, make
him one of the most inconsistent men that ever undertook to
preach the sospel. But God forbid that we should thus charge
the holy Apostle, We have the best of evidence that his teach-
ing was in accordance with his example, and that he both
taught and observed the Sabbath of the Bible.'

Wherever the commandments of God are taught and enfore-
ed in the New Testament, the Sabbath of neeessity is taught
and enforced, for the simple reason that the fourth command-
ment is one of the ten,

¢ Children, obey your parents in the Lord ; for this is right. Honor
thy father and mother, (which is the first commandment with promise,)
that it may be well with thee, and thon mayest live Jong on the earth.”
Eph. vi; 1=3.

It 'l not be denied that Paul here refers to the ten com-
ni ants oy engraven in the tables of stone. He quotes the
R hich is the first on the second table, and
whreht leg o " annexed to it. It is *““the first com-
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mandment with promise ;” the first of the six containing our
duty to each other. If the commandments of God, mentioned
in the New Testament, refer to all the precepts given to govern
the church of Christ, as some teach, then we fail to see the pro-

riety of calling the commandment showing the duty of chil-
gren to their parents, the first with promise. It is evident that
the Apostle refers to the order of the commandments of the Dec-
alogue. See Rom. vii, 7—14 ; Luke xxiii, 56 ; Matt. xix, 17
—19; xv, 3, 4; v, 17—19.

s Here is the patience of the saints ; here ate they that keep the com-
mandments of God, and the faith of Jesus.” Rev. xiv, 12.

i And the cragon was wroth with the woman, and went to make war
with the remnant of her seed, which keep the commandments of God,
and have the testimony of Jesus Christ.””  Rev. xii, 17.

Here are some things in these texts of peculiar interest to us.
First, it is the remnant of the seed of the woman, with whom
the dragon makes war. A remnant is a small part, and the last
end. The remnant of the seed of the woman, therefore, must
be the last portion of the church, the “'little ﬂock,”_ who are
waiting for Jesus to come the second time. In their patient
waiting time, they keep the commandments of God. L

Second, they possess, and keep the * testimony,” or ¢ f.anh
of Jesus Christ, [the Son,] as well as the comm'andments of.God,
[the Father.] It will be admitted that the testimony, or faith of
Jesus, includes every New Testament requirement peculiar only
to the gospel, such as repentance, faith, baptism, Lord’s supper,
&c. 'Then we inquire, What are the commandments of (x(:;d to
be kept in connection with the testimony of Jesus Chrl‘st.r It
will riot do to say that they are “all the precepts that God ‘l’ms

iven to govern man’s conducty not the ten commaanenrs, as
asserted by «C,” of the ** Advent Harbinger.” = This assertion
virtually charges the True Witness wnh‘ making a useless dis-
tinction between the commandrr;ents %f G;)d, and the (tiesnn;onyff‘

e Josus Christ. We say, therefore, that the commandments o
?;to{i mezgl nothing morey;101‘ less than the C.@MMANDMENTS
OF GOD, the ten which he spake to the people, and wrote \‘vnh
his finger in the table of the covenant. YVe aré sitisfied that
this natural position never would have been qqestloned by Ad-
ventists, had it not been for a desire to get rid of the fourth

ndment.

cor’?‘ﬁ?d, no one has a right to say that the commandments of
God” mean only nine of them ; all save one. Let those who
are tempted to do so, first read Rev. xxii, 19.

¢ And if any man shall take away from the words of the book of this

God shall take away his part out of the book of life, and out
(r}.'otrl)xl;eg(;ly (éitv, and from the things which are written in this book.””
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Itis evident that the dragon is wroth, and makes war with the
remnant, because they observe the fourth commandment, as
well as the other nine. - Nine of them are universally admitted
to be binding, and are professedly kept, and the very dragon
himself says, this is as it should be. But the war is coming for
keeping the commandments of God. Remember this. Well,
will any make war with us for not having ‘ ether gods before ”
the Living God, or for not making a * graven image * to bow
down to? Certainly not. If we should do so, we should at
once be called heathen. Neither will war be made with the
remmmant for not profaning the Name of God, for honoring their
parents, and for refraining from murder, adultery and theft, for
not bearing * false witness,” and for not coveting their neigh-
bor’s house, or wife, &c. ~ Nine of the commandments may be
strictly regarded, and the dragon will be as mild as a lamb.
But let the * remnant” reject, and totally disregard the day
which the papacy has put in the place of the Sabbath of the
fourth commandment, which is now observed by the daughters
of Babylon, and keep the Sabbath of the Lord our God, and the
dragon’s ire will be stirred. Then, and not till then, can it be
said that they keep the commandments of God. Then the war
will come from the two-horned beast, that is yet to speak “as a
dragon,” and the ¢ remnant” who keep the commandments un-
der the message of the third angel, [Rev. xiv, 9—12,] will feel
his wrath. But the commandment-keepers are not left here.—
The True Witness [Jesus] presents them triumphantly march-
ing through the- golden gates of the City of God, where they
have a right to the Tree of Life. ‘“Blessed are they,” says
the Son of God, * that do his [the Father’s] commandments,
that they may have right to the tree of life, and may enter in
through the gates into the city.” Rev. xxii, 14.

“ A Prophet shall the Lord your God raise up unto you, of your
brethren, him shall ye hear in all things.” Acts iii, 22.

This Prophet was no other than the Son of God. Moses was
the teacher of the Jewish dispensation, Christ of the Gospel.—
We must “ hear” Jesus relative to the commandments, law,
Sabbath, and all'else. *The desire of every Christian should be,
*Speak Lord, for thy servant heareth.” ~Says the Mediator of
the New Covenant, “ If thou wilt enter into life, keep the com-
mandments.” If it is said that commandments here mean all
the requirements of the gospel, then we answer, Jesus quotes
five of the precepts of the Decalogue, which shows what he
meant by  commandments.”  But it is asserted that Jesus an-
swered the young man as a Jew, and that his instructions were
only to last till the crucifixion, and then the commandments
would no longer be binding on him? To this we reply, that
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the young man was not inquiring of Moses his duty as a Jew;
but of the Son of God, the way to Life. He taught the young
man the duty of all Christians, down to the resurrection of the
just, when ¢ Life  and Immortality will be given. Praise His
Name. ; ;
Well, says the objector, ** I will observe tllose f:ommandmems
that the Great Teacher has quoted in the New Testament, and
no more. As he has never quoted the fourth, I am not bound
1o keep the Sabbath.” Stop Sir, did you know that Jesus never
quoted the first four commandments 2 Search and see for your-
self. Now if you reject those commandments not quoted by
Christ, then vou strike from your duty, as a C}}rlstlan, the four
commandments on the first table of stone, showing your duty to
God. And vou have, therefore, the same liberty to profane the
Name of God, as you have to desecrate the Sz.xbbath of the
fourth commandment. It may be said that‘ the_ third command-
ment is referred to in Matt. v, 33. But it yvl[l be seen, by a
closer examination, that Jesus refers to the ninth, instead of the
third. Whiting translates it thus : * Thou shz:}t not swear falsg-
ly, but shalt perform to the Lord thlr}n oaths.” This is in sub-
stance the ninth commandment. ¢ Thou shalt not bear fa]sﬁ
witness against thy neighbor.” The * ambassadors for Christ,
who stand ¢ in Christ’s stead,” should teach the same way to
« Life ”” pointed out by the Master, * If thou wilt enter into
life keep the commandrr.)ent:s‘” _ :
But it is said that Christ, in_his answer to the lawyer, resole
ed the ten commandments into two, requiring l?ve: to God, and
love to our neighbor. Therefore it is  not a Christian duty to
keep the Sabbath.” Those who do not sca_rch for themselves,
but receive as truth what is told them bV then.* preach'er, 01'.what
they read in their favorite paper, may be sntisfied with this po-
sition. - But let it be compared with Scripture anc'l. reason and it
will be seen to be unsound and deceptive. It is admitted b}i
our opponents, that whatever change has taken place in th:i,
commandments and Sabbath, (?ccur.red at the cmmﬁxlona ar‘l
resurrection of Christ. Therefore, if t_he precepts of the 1 ec('z-
logue have been abolished and set aside, and if the. tw]? great
commandments take their place, it was not done until t eé:n;-
cifixion. Before this portion of Scripture can help t.h‘e no-f ah -
bath position it will haye to be altere'd, anq the q;lestlon of the
lawver will have to read, Master, which will be tfle. grealt) c]('";)-
mandment in the law, after the ten commandments dl’(}?] al 0l 1s>::
ed. instead of, ¢ which IS the great commanflment_ m’It‘he av;. :
szd the reply of Christ _should also read like thlhs, < (})lu s alt
love the Lord thy God with all thy heart, an‘d thda t 8{ soul,
and with all thy mind. ']:hls‘ w1ll' be 'Ehe first T‘n“ '%;ga b scotrln-
mandment in the gospel dispensation, instead of, is e
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first and great commandment.” And the second shall be like
unto it, instead of ¢ And the second IS like unto it. On these
two commandments wili then, in the gospel dispensation, hang all
the law and the prophets, instead of, ** On these two command-
ments hang all the law and the prophets.,” But it is much more
safe to abandon a false position, than to wrest the Scriptures.

It is evident that Christ was teaching the lawyer the two

great principles, on which the ten commandments ever hung,
and ever were to hang as long as God was to require man to
love his neighbor as himself,and his Maker supremely. When
it can be shown that these two great principles, supreme love to
God, and love to our neighbor, are abolished, then, and not till
then, will it be seen that the commandments that have ever hung
on them are fallen, The first four commandments, on the first
table of stone, show us otir duty to God. They owe their ex-
istence to, and hang on the principle of, supreme love to God.
He who loves God supremely will not violate them. The last
six, on the second table, show our duty to each other. These
hang on the righteous principle, “ Thou shalt loye thy neighbor
as thyself.” He who does, will not violate one of them. Thus,
“love is the fulfilling of the law.” Rom. xiii, 10. It is said
that nine of the commandments are “embodied in the law of
~Christ, and enforced,” but the Sabbath law is left out. The
¢ law of Christ™ is the new commandment given to the church.
“ A new commandment I give unto you,” says Jesus, ¢ that ye
love one another.” John xiii, 84. ~ * This ‘i my command-
ment, that ye love one another, as I have loved you.” Chap.
xv, 12, Paul explains this commandment or law more fully.
* Bear ye one another’s burdens, and so fulfill the LAW OF
CHRIST.” Gal. vi,2. The assertion that nine of the com-
mandments are embodied in this one law, or new command-
ment of Christ, is groundless. This is one of the smooth fables
of the last days, suited to itching ears. Were it possible for any
of the precepts of the Decalogue to be embodied in this one law
of Christ, none but the last six showing our duty to each other,
could be, This position also leads to the conclusion that the
crucifixion abolished all ten of the precepts of the Decalogue,
and that the same act re-enacted, brought back, and embodied
nine of them in the principle of love to our brethren! There-
fore, supreme love to God, “the first and great commandment,’
is left out of the question after all !

Jesus observed, and taught, his Father’s commandments, so
did his apostles; but they never called them the law of Christ,
or any part of the new commandment given by Christ,  When
Christ 2nd the apostles speak of the commandments, or law of
God, they certainly mean all ten of the precepts of the Deca-
logue. 'This is plain enough for Christians. But unbelief can
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2 Is in question the
find a handle to take hold of, and calls
?)}:;.vi?)};t revealed truths. God has not re\i?z;]ledhhémts:lf ton::,:r:
i bt. e had, there
in such a manner that he cannot dou .
Second Advent of Jesus is
would have been an Infidel. The dre iy
the simplest truths of the Bible, yet few lay ho
3nlfle(;§ed hopel,)” while thousands doubt. Just so with the S?.b-
bath. Those who wish to believe the whole truthy may, relying
on t}‘le word of God alone, believe without a.doubt, “.rhlle those
who fear the cross catch at straws, and sink in unbelxef. i
As there is no record that the Sabbath law was violated in the
davs of Christ and his apostles, we see no reason why the letter
of }t,he fourth commandment should have been separately enfore-
ed by them. The only natural reason why the apostles :]hc(li not
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offend in one, [point is here a supplied word. Macknight trams-
lates it, ¢ fail with respect to one precept,”] he is guilty of all,
For he that said, Do not commit adultery ; said also, Do not kill,
Now if thou commit no adultery, yet if thou kill, thou ure be-
come a transgressor of the law. So speak ye, and so do, as
they that shall be judged by the law of libexrty.”  Chap. ii, 10
12, Here are some things which should be carefully noticed.
First, the Apostle quotes the sixth and seventh commandments
in verse 11, which shows that the “law ™ of whieh he speaks is
the Decalogue. Second, if we observe nine of its precepts, but
fail in one, we become transgressors of the law, and therefore
are guilty of all. -« For he that said, [Jehovah, when he spake
the ten commandments,] Do not commit adultery, said also, Do
not kill.” Under the same circumstances, and at the same
time, the same Holy Being said also, “ Remember the Sabbath-
day to keep it holy.” ¢ The seventh day is the Sabbath of the
Lord thy God.” "If we “ offend in one,” or * fail with respeet
10 one precept,” we become * guilty of all.” Third, this law is
called by the Apostle the * law of liberty,” the “ perfect law,”
and the “royal law.” Moses’ law was imperfect and faulty,
It is called [Gal. v, 1] ¢“the yoke of bondage.” Fourth, if we
fulfill the “royal law » according to the SCRIPTURE, [the
Decalogue Ex. xx,] we shall « do well.” And fifth, we are to

" so speak,” and “'so do,” as “ they that shall be Judged ” by

this law. .~ How very natural
man will be judged by the same law given him as the rule of
his duty to God, and to his neighbor.

Dear Reader : are you living in violation of the fourth com-
mandment 2 Tet me exhort you to prepare to meet your God.
He, who uttered in thunder tones the “ Royal Law,” is soon to
call you to an account how you have regarded it. - If you pass
on till the judgment as you are, you will appear before God a
transgressor of his holy law, and guilty of all, having failed in
one precept. The true light upon the commandments is now
shining. O, be entreated to lay hold of it before\it is too late.
Let the light of the commandments shine into your mind.  Re-
solve, by the grace of God, that you will not fail in one precept,
then fly to Jesus for pardon of past neglect. He will plead
your cause before his Father, Pardon will be given, and a full
salvation through the atoning blood of Christ. But be resolved
to go forward now.. Delay no longer. Let not the death-like
slumber that has come over the world hold you any longer.

and irresistible the conclusion that

REPAIRING THE BREACIL.

** And they that shall be of thee shall build the old waste places ; thou
shalt raise up the foundations of many generations ; and thou shalt be
called, The repairer of the breach, The restorer of paths to dwell in.
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p : Sabbath, from doing thy pleasure
Ijn Tlguh;;;nda?j?;c{hgaﬁofhgrg‘:hgkfh a delight, the holy of the Lord,
honorable, &e.” Isa. lviii, 12, 13. ; :

That the seventh-day Sabbath is the subject of this prophecy, will no;
be denied. That it has been trodden down by the professe(.] chu;ch :
Christ for # many generations,”” the history of the church plainly shows.
The Sabbath law being one of the immutable prfecepts of the Decaln'pir‘\:e.:,
its being trodden down has caused a ‘‘ breach '’ in the la?v of G(‘]:i. dl'ls
breach is to be repaired by the true church, before it can ‘‘ stan Ln
the battle in the day of the Lord.”” Ezekicl speaks of the] sarfn;; brea:d i

¢ i aps, [margin breaches, neither made
up‘ thYeeh}e‘z;z Itl:: %ﬁ:efh;%:l;?_ tI}:;:l'agelpto [sland in the battle in the day of
. Chap. xiii, 5.

the:‘I‘]l-l‘iosrdprophec),'pcannot apply to past time, because the “da?' otf Ll::

TLord,” the burden of the prophecy, is fl.nure. But h(:tv are v«vel (;t y

come repaiters of the breach? = Let Isaiah answer. Thou s“m. I(:.

called, The repairer of the breach, The restorer of ?atlls to d;ive m,on

thou turn away thy foot from the Sabbath, er‘rn doing thy pL $su;ell‘e

my Holy Day, and call the Sabbath a ]?ELI(:HT, the HO 0 i

Lord, HONORABLE.” Then there is but o0, WY to repim'd

breach, and that is by keeping and teaching the Sabbath of the Lor n~.—

But what does the Lord say of these who refuse to help m.ake ug fns

breach, and choose to call the Sabbgth a yoke of bondage, instea du ‘a

« delioht,” dishonorable, instead of ¢ honnmble.”. And whf: ’treaj “0;; n

that Jay which Jehovah styles, ¢ The Holy of the Lord,” and ** My

Holy Day.” Let the Prophet answer. .

i 3 unto the fuolish prophets, that fol-

}o»: ;Il‘lle:lrs os:}l:hs;?fitf‘:l%clﬁdvé g& nothing! O Isgaeﬁ lhyttn(;og:e;s

are like the foxes in the deserts. Ye have no‘t gone up :‘n_tn u,’e l;aJ:k:

neither made up the hedge for the house of Israel to stand in t it

?nel:he day of the Lord. They have seen vanity and lying divination,

j ant them ; and they
ing, The Lord saith; and the Lord hath not sen s wd the)
;Z%leng.:nade others to hope that they would confirm the word.”—Eze.

xnll-ie:;r(_)f\:vas called a ¢ fox * by Christ, because he was cunning and
artful.  ‘When the word is used by the prophet, it is designed hlo re‘;;li‘e(-,
sent the artful positions taken, and .craﬂy course ?ursued by tf (r;s:d o
refuse to engage in the work of repairmg the breach in the Jaw (;' o L,ord
cessary for the house of Israel to stand in the battle in ‘the day of the ‘ wa;
‘When the Sabbath question came up among Adventists, ax; a;tem& oo
made to prove that the first day of the week was the Sabbath. ! e

was made to a few texts in the New Testament, and the testimony
:f)?that are called the ¢ Christian Fathers,” was quoted largely to :up-
ply the lack of Scripture testimony. But as thfa Advent peopledpro ois]‘s;
ed to take the Bible alone for their rule of faith and duty, and as
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New Testament did not afford the least evidence that the first day was
holy time, it was necessary that a new position should be taken to dis-
pose of the Sabbath, so as to still those who were becoming interested
init. Those who searched the New Testament, supposing they could
find proof for the first day, were surprised that there was none, and ma-
ny were ready to embrace the Sabbath of the Bible. But at this period,
J. Marsh, S. 8. Snow, and others, came out with the position that the
ten commandments were abolished. - This was a very short way to dis-
pose of the Sabbath question. No distinetion was made between the
law of God, and what Paul calls “ the enmity, even the law of command-
ments CONTAINED IN ORDINANCES ;" but the word ¢ law,’’ in
the New Testament, was considered to mean both, notwithstanding this
view virtually charges St. Paul with teaching the greatest absurdities
and contradictions. This view has led some to speak of the law of God
with contempt and ridicule. The ¢ Holy of the Lord ”” has been called
the “old Jewish Sabbath,” and *“ a yoke of bondage,” and those who
have considered it a *delight,”" and *“ honorable,” have been called
¢¢ Judaizers,” * fanatics,” &e. g
But this view did nov put the Sabbath question to rest. Many could
not take the broad ground that the ¢ommandments of God were abolish-
ed. It was therefore necessary that a position, more artful and crafty
than those already mentioned, should be taken. Such a position was
taken by J. Turner, in the Bible Advocate for Sept. 23,1847. We give
his own words as follows :

‘I must keep that day of the week that can be proved to be the 7th,

for 1 then believed and do now believe that the seventh day is the Sab-
bath of the Lord our God.”

He then labored to show from Matt. xii, 39, 40, that the first day ot
the week was the true seventh day, therefore the leading classes of man-
kind had, even to a man, made a mistake of one day in numbering the days
of the week! This position, (though the idea of such a mistake seems
absurd in the extreme,) had a wonderful power to deceive and ensnare
some. A few gave up the Sabbath. But it will be seen that T. held
the same position relative to the perpetuity of the: Sabbath that we do.
Therefore he could be charged with ¢ Judaism,” * falling from grace
and being *‘ under the bondage of the law,”” with as much propriety as
we, who do not believe that Jews, Christians, and Mahometans have all
been put into a deep sleep, or something equivalent, so as to all agree in
a mistake of one day in numbering the days of the week.

But' in less than eight months T. took the ground that the ten com-
mandments were abolished, and charged those who taught what he pro-
fessed to believe a few months before, (that *“ the seventh day is the Sab-
bath of the Lord our God,”’) with leading * the unwary under the bond-
age of the law of Moses.’” See his article headed * Judaism.”” “Bible
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Advocate” for May 4, 1848. None will fail to see that these two posi-
tions are perfectly destructive of each other. For if the seventh day
is the Sabbath,” and is our first day as taught by T., then the Sabbath
is not abolished. But if the Sabbath is abolished, then it is worse than
folly to talk of keeping our first day as the Sabbath of the I',ord our God.
But as the great object was to throw obstacles and doubts in .the way of
those who were inclined to observe the seventh day according to the
commandment, either position could be employed, as would best accom-
ign.
Ph;l:);:?; e;g Cook came out with a series of articles in the ¢ Advent
Harbinger,” ifl which he labored to show that the. Sabbath law was
¢ relaxed.” That we might or might not observe it. .B.ut to make it
a matter of importance sufficient to be urged as a Christian d.nty, was
unlike the spirit of the gospel. Reference was made.to ‘the mlra-cles of
Christ which he wrought on the Sabbath, and to the disciples eating the
ears of corn on that day when hungry. Bt no fact is better established
than that the law was in full force till the crucifixion, therefore Jesus
and his followers strictly observed its letter up to that time. Wl.\.en Jesus
says ““It is lawful to do well on the Sabbath-days,” M:lnt. xii, 12, l'le
means that acts of mercy and necessity, such as he and his disciples did
on the Sabbath, were in accordance with the letter of the fourtls com-
mandment. The wicked Pharisees said that those acts were ‘ not law-
fal.”  They charged Christ and his disciples with departing from tl_l‘e
letter of the Sabbath law—with Sabbath-breaking. HasnotJ. B. C.
taken his stand with them? Judge ye. Who would not rather be on
the side with Christ? These different positions, most of them destruc-
tive of each other, have all had an effect, and have led some from the
truth of the Bible. . We noticed the following, which we copy from the
letter of C. 1. Percival, ¢ Advent Herald,” April 5, 1851.
by i h to see a short editorial upon the evidences of
the (lIi:il:l‘:su:\itlllxl::i‘:;ri}:gggngiug the day of vest from the seventh to the

first day of the week ; although T am perfectly satisfied ir:’ my own
mind, I might obtain some new ideas that would be valuable.

Says the Editor of the * Herald,” *¢ We shall publish an article on
the Sabbath soon.” We therefore expected that an attempt would be
made to show from the New Testament, that the * day of rest” hfid
been changed ¢ from the seventh to the first day.” But instead of ‘thls:
the next number of the *¢ Herald”’ contained an article from ** Jennings
Jewish Antiquities,”” in which the writer labors to make it appear that

the Sabbath of the fourth commandment is not the or\gmal'S.abl;ath—v—
the day on which God rested, but that our first day 1s lQhe horlgma (‘S?-
enth day. Mr. Jennings shows the institution of the v?:l.b' alhdat /l‘\;iu
tion, but utterly fails to show that the Jews kept the sixth day. o
point can be better established than that the fourth commandmen A
forces the observance of the very day on which God rested—the seventh
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day. The only reason given in the Bible why God instituted the Sab-
bath of the fourth commandment is, * FOR IN SIX DAYS the Lord
made heaven and earth, the sea, and all that in them is, and RESTED
THE SEVENTH DAY ; wherefore the Lord blessed the Sabbath
day and hallowed it.””  As the Sabbath was given for a memorial to
commemorate God’s Rest-day, after he created the world in six, to re-
move it from the very day of the week on which God rested, destroys
the institution itself. - As well might the passover have been observed
on any day of either of the months in the year, or the fourth of July
be celebrated on the twenty-fifth day of December. It utterly destroys
a memorial to move it from the day on which the event occurred, which
it celebrates.

The ¢ Herald” for April 19, also contains an article from ““ p, 7. T.
Jr,,” headed ““Tue Losp’s Day—rtuE ChrisTiay Saspatu.” Tt
gives what is commonly called the testimony of the ¢ Christian Fath-
ers,” gathered from the ‘“ Sabbath Manuel,”” as proof that the Sah-
bath has been changed ‘* from the seventh to the first day of the week.”’
But in all this, the ““divine authority” desired to appear in the
‘* Herald,” by C. I. Percival, is: missing. How unfortunate for that
first-day theory that the inspired testimony of Paul, John, Jude, or
James cannot e produced in its favor! The *¢Herald”’ for May 3,
contains a note from P. M. Morgan, addressed to * Bro. Bliss,” recom-
mending the article of Mr. Jennings, and asking the brethren to ** read
that article again.”” But Mr. Bliss says, * We are not prepared to say
that the argument of Mr. Jennings is perfectly conclusive,”” &e.  “The
artiele of Bro, Taylor in the Herald of April 19th is conclusive to our
mind.”

We have briefly reviewed some of the many positions taken on the
Sabbath question by our opponents, to show that perfect confusion exists
among them on this question. One comes forward to overthrow the
Subbath ; but ashe does not accomplish the work, another takes anoth-
er position to overthrow it.  But his position entirely overthrows that
of his brother who first wrote against the Sabhath, This forcibly re-
minds us of the course pursued by those who wrote against the Second
Advent. One came forward to overthrow what was called ¢ Millerisin™
and said that Mr. Miller was wrong ; the 2300 days were not prophetie,
but only 1150 literal days. . Another in overthrowing Mr. Miller's
views, first showed that the  position that the 2300 days were only
1150 literal days was incorrect, and then Yabors t6 prove that they were
2300 literal days. But Mr. Bush came forward and took the ground
that Mr. Miller was right as to time, that the days were prophetic, but
that he mistook'the event to occur at the end of the 2300 days. Ta *
overthrowing'the views of Mr. Miller, Mr. Bush also overthrew Dow-
ling, Stewart, and many others. Those who are opposing the Sabbath
of the Bible, are doing.as those did whe opposed the Second Advent.—
But trath was a unit then, it is a unit now ; while error ever has a mul-
titude of heads.and horns. Truth ever fiows in an even channel, and
its advocates are‘united ; but erroneous views dre fated to devour each
other. Those whe had the ene true position on the Second Adveut, tri- |
umphed, for the God of truth was with them. Those who have the
one true position on the Sabbath question, though few in number, will
have Him on their side, who is more than all that is against them.—
The breach in the law of God will be repaired, that ‘¢ the house of Isra~
el may stand in the battle in the day of the Lord.” J. Waite.
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